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Benedictory Recital
s te 3 ., ST 1)
AR TIvaawaT, O aguTerser ||
Moksamargasya Netaram, Bhettaram Karmabhabhrtamal
Jiataram Visvatattvanam, Vande Tadgunalabdhayell
yreqTel ;e — HieEnt %; YAR - T ;R -
T l; HHYYATH — FH G4dl %; ARG — F1 Hl; Tervaaemmm
~ foma qwall ; avq - (H) a=aT Ha1 §; aguuTersed — 39 O
wifed < o |

Meaning of Words : Moksamargasya - of the path of
liberation; Netaram - to the promulgator of the path; Bhettaram - to
the destroyer of; Karmabhtabhrtam - mountains of karmas; Jiataram
- to the knower of; Visvatattvanam - whole Reality of universe;

Vande - (I) revere; Tadgunalabdhaye - so as to realize those virtues
possessed by Him.

FHTRHT T 37ef : Tieanwt & 31, FH vddl o Ued A I A
forear o wHEd qeEll i S ST (Haw) W, 39k 9 T o I =g
(H) e = g

English Rendering : (I) revere to (the Lord) the promulgator
of the path of liberation, the destroyer of the mountains of karmas and

the knower of the whole reality of the universe (Omniscient) so as to
realize those virtues which are possessed by Him.
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Comments : This benedictory recital is composed at the com-
mencement of the sacred text to pay obeisance to Arhanta Bhagavan
invoking his blessings for attainment of virtues as he is endowed with.
Benediction is composed at the commencement, sometimes in the middle

and at the end also for completion of the composition of scripture with-
out any obstacles and in accordance with established scriptural traditions.

In this benediction, obeisance is not directed towards any particu-
lar Supreme Being but only to those virtues with which Arhanta
Paramesthi is endowed, are mentioned. Those special virtues are -
leader of the path of liberation i.e. benevolent for all (Hitopadesi), on
destroying all destructive (Ghatiya) karmas being beyond attachment
and aversion (Vitaragi) and knower of all Realities (Tattvas) of the
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universe i.e. Omniscient. Attainment of all the three virtues is a must
for attainment of salvation. As such, every soul worthy for liberation
(Bhavya Atma) must try to acquire these virtues.

Itis to be specially mentioned that in Jaina philosophy, no specific
personage is worshipped. Prescription is for adoration of the virtues.
As such in the benediction, citation is made only of the unique virtues
of Arhanta Paramesthi.

Someone worthy for attaining liberation approached an assembly
of hermits in a lonely place and asked reverencefully the passionless,
preceptor Acarya Paramesthi seated in the midst of the congregation
of monks as an embodiment of peace having gentle form, preaching
the path of liberation ‘O! Bhagavan, in what rests good of the soul?’
He replied ‘Liberation alone is good for soul.” Then all of a sudden
inquisitive person requested him to explain the nature of salvation and
the ways and means to attain the same. Then the first Satra was com-
posed and the composition of this sacred scripture known as
‘Tattvarthasatra' or 'Moksasastra' began.

T <1 e

Description of Path of Liberation

FEREIHARTRTIEATION Wi | 191
(I~ g -FH-<TGoT Werw: | )
Transliteration :
Samyagdarsanajnaanacaritrani Moksamargah. (1)

eqTef : TEEEYMAFEET - gResE,  gRrEH 3
TErFETie (AT fieret) ; wvermmt: — Hie 6 Ont etuiq Hie wifcd w6
3T 7 |

Meaning of Words : Samyagdarsanajiianacaritrani - Right
Faith, Right Knowledge and Right Conduct (all together); Moksa-
margah - (constitutes) the path to liberation.

AT : GrEs, e 3R geeie A e de
AR Fiq Me e 1 39 2 |
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English Rendering : Right Faith, Right Knowledge & Right
Conduct combined together constitute the path of liberation.

21T : 38 g3 % Ugd g Tk 1 A ® wefi=iar A1 v |
qg TR W6 TS o WY TMT @Ifed; AU HREYH, TRAH
SR TR | A A1 STRT-3Te Wel o AW T8 @, 3 qHFl et 8
Her 1 AT 3| SECR g H Tehaed § ‘Al wisg @ )

TEfy 7 § g I ST FH AW 2, AT g¥E I5T B O 3H
T % T T TR 2, Hifsh Seqier ¥ qs9 WeH 2l @ | Hfth owmes
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% T HeTwRt 1 F1ee e 8 | FEei TS 2l 8, gt =t
% T8 T I T T 2 |
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HALATH 8, S =eAd §C el § YY §Y TR H TS 2, T4 ThW Al
[E | S A g, HER % RO 1 g A H 3T &, 3Tk AT ok TgUT
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BN ! g 1 hed @ | 98 =R o, |fifd, fta enfe &9 8 | =ife
F Tg TEIE R STgde AR & e % o femn
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Comments : The first word of this Satra 'Samyak' means righ-
teousness or laudatory. It is pre-fixed to every key-word of the Satra
i.e. Right Faith, Right Knowledge and Right Conduct. These three do
not separately constitute the path of liberation but the three together

constitute that path. It is to indicate this fact that in the Satra singular
number of the 'Margah' is used.
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Although the word knowledge (i.e. Jiana) has lesser number of let-
ters in comparision to the word faith (Darsana) but as 'Darsana’ being
more venerable than knowledge, faith is mentioned prior to the knowl-
edge as venerability is to be preferred over lesser letters. Righteousness
in knowledge is due to Right Faith and as such Right Faith is adorable.
Without having Right Faith, knowledge is of no use in the path of libera-
tion. As the righteousness of conduct is achieved only with the help of
Right Knowledge, hence knowledge is mentioned (in the Satra) prior to
conduct.

Right Knowledge imparts firmness to faith and makes conduct
pure and bright. As such placing the word knowledge in between the
two is appropriate. Right knowledge continues to strengthen both the
faith as well as conduct and hence it is rightly placed between the two
(i.e. faith and conduct).

Firm belief based on true knowledge of substances is Right Faith
The word 'Samyak' prefixed to faith is used to indicate a required kind
of belief. Knowing the nature of substances like Jiva etc. as they are
or as they exactly exist is Right Knowledge. The adjective 'Right' i.e.
'Samyak' is used to ward off doubt, perversity and bewilderness in
knowledge. Uncertainty in knowledge amounts to doubt as to what it is
oyster or silver? To have contrary knowledge is perversity. i.e. to take
rope as snake. Irresolute and indefinite knowledge is bewilderness i.e
touch of pebble with a foot during a walk makes mistaken feeling that
something is there without knowing exactly what it is. Performance of
activities by the wise persons for removal of causes of mundane wan-
dering i.e. to perform only auspicious activities and to give up inauspi-
cious ones is known as Right Conduct. Such a conduct comprises of
Vrata (vow), Samiti (carefulness) and Gupti (restraint). Adjective 'Right'
added to the conduct is to indicate warding off performance of activi-
ties without proper knowledge or understanding.

TRAEEH o A - 3Icafd 3R Ag
Characteristics of Right Faith - Attainment & Kinds
A argH Tresg 1111
(qranef- g Feresig |)
Tattvarthasraddhanam Samyagdarsanam. (2)
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regTef : AEeargY — v o Aol TE i HgH ; Wy
~ HEREEH 2|

Meaning of Words : Tattvarthasraddhanam - to have belief
or faith in the nature of Realities as they are; Samyagdarsanam - is

the Right Faith.

AT ;A F A TET F HgH HET TR 7 | iq S
e, T el 1 ST ToEd AT TR A A T 8, ST 3T
TR HGH AT TG 2 |

English Rendering : To have belief or faith in the true nature

of seven Realities (Tattvas) Jiva etc. exactly as preached by Vitaraga
Omniscient is known as Right Faith.

2T : ‘qond’ wee @ Tgl arcrd @ foh | uered o ored e
3ok TAWTE <hl 3T & ST | 316G AT IThH! SAREAT hT AT Isai § e
T el § ¥ g axand-agH A1 9eney R |

TEIEIE @ YR W @ - T TR SR Sain Ry |
TSTH, TelT, TR, ATfEdRT 31fe it Afefs AevraTett TR JeresiH
7 3R a1 <t gy A S awmesi 2 | yem s & o § g
I dfierar 7 BT | Hor e w1 A § TR ¥ ofifq w9 uftomm & g
SHET 1 1 7 T Sl b Ui AT 9F [T | AT 91a 6l 37
3 Sha o7 uerel weeey 2, dis oe-fem B, 3R s8eR o #
i T8 @ au -l W % wd ge W T aRome w@eeE 5
HROT Helehl UROMH T Bl 85 W 3R HEIE o IUCUHER UH
eAd Ffg H AT |

TEIEIE o AT SR AT We uT i e | R T § | Tt
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TRICYH STHId RAgfse®d agd URYH ¥ TR SUM R TIRES
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T I YAl 3¢F | &I A, A T H Tl @ | 39 TR o TR
% (A & WA Wehid o IH @UE 7 9 @ - e, SRfmeAra
TR e i | SHuifieh TR B W ST SHRYET 1 s
B A YT TWad JHT TOR 9 T§ ST 2 |

Comments : The meaning of 'Tattvartha' here is to have inclina-
tion towards the nature of the substance which is referred to. Right
Belief means an inclination to ascertain things in their true perspective
and nature, rather than mere words i.e. meaning used for the purpose.

Right Faith is of two types - Saraga and Vitaraga. Saraga type of
Right Faith is manifested by the attributes of Prasama (having mild
passions or spiritual calmness), Samvega (mental agitation or fear of
mundane sufferings), Anukampa (compassion towards all beings),
Astikya (right perception and faith in true religion) etc. To have faith
and belief in the pure nature of one's soul is Vitaraga type of Right
Faith. Prasamabhava means to be free from intense feelings of pas-
sions etc. Samvegabhava means to have volitional fear of mundane
sufferings. Anukampa means to have feelings of kindness towards all
sentient beings. Astikyabhava means belief in the existence of sub-
stances like Jiva etc., existence of universe from beginningless times
& its continuity for endless times, none is its creator and all entities
continue to transform on their own as per their nature depending on the
cause and effect relationship; to have unshakable true spiritual belief in
the spiritual tenets & preachings of preceptors.

The two types of Right Faith - Saraga & Vitaraga have been
made in keeping the view of the souls endowed with. Those who attain
it while having state of attachment etc. are termed as having Saraga
Right Faith and those who attain after destruction or subsidence of all
their passions are termed as having Vitaraga Right Faith.

Right Faith is also classified as of three kinds - Aupasamika
(subsidential), Ksayopasamika (destructive-cum-subsidential) and
Ksayika (destructive). Attainment of volitional purity regarding the na-
ture of substances as a result of subsidence of the four kinds of
Anantanubandhi passions and three kinds of perception deluding Karmas
etc. is the subsidential Right Faith. This kind of Right Faith manifests
from vowless Right Believers in fourth stage of spiritual development
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(Gunasthana) to the ones having subsided passions up to the eleventh
stage of spiritual development. The belief in the nature of Realities as a
result of desruction without fruition and subsidence in that very state of
the four Anantanubandhi passions & Mithyatva karma (Wrong Faith
karma) and Samyagmithyatva (Mixed Karma) and with the rise of
Samyaktva Prakrti-Desaghati (Right Faith karma with partial obscuring
karmic particles) results in Ksayopasamika (Destructive-cum-
subsidential) Right Faith. Attainment of volitional purity on total destruc-
tion of four kinds of Anantanubandhi passions and perception deluding
karmas is Ksayika Right Faith. At the commencement of attainment, dur-
ing process of attainment and on completion of attainment of Right Faith
arising from destruction of Karmas, the Right Believer gets bestowed
with virtues like greatness, maturity and admantine outlook that he does
not get perturbed or disturbed on encountering unexpected and aston-
ishing events or occurances. The destructive cum-subsidential
(Ksayopasama) Right Faith is attained by the souls dwelling in the state
of attachment etc. but the other two types i.e. subsidential and destruc-
tive do occur in both Saraga and Vitaraga states. These two states are
in respect of having passions and passionlessness states respectively.
Those in the Saraga stage do attain volitional purity as a result of rise of
Right Faith karma but the same is not clearly perceptible as the exter-
nal activities of such Right Believers continue to be coupled with por-
tions of attachment or aversion.

Anadi Mithyadrsti (Wrong Believer with beginningless wrong faith
karmas) attains, in the first instance only the subsidential Right Faith.
For attainment of the same, it is essential to have five Labdhis (attain-
ments) - Ksayopasama Labdhi (Destructive-cum-subsidential attain-
ment), Visuddhi Labdhi (Passion-free-ness causing right perception at-
tainment), Desana Labdhi (Instructive attainment), Prayogya Labdhi
(Experimental attainment) and Karana Labdhi (Efficiency Attainment
causing Right Perception). As a result of volitional purity, fruition of
karmas before their due time with infinitely less & less intensity all the
time is Ksayopasama Labdhi. To have such a volitional purity that bond-
age of auspicious karmas is more & more and those of inauspicious
ones less & less all the time, is Visuddhi Labdhi. To get an opportunity
to meet a preceptor preaching Jaina tenets or to get desired objects of
spiritual development is Desana Labdhi. To be able to bring down the
maximum duration and optimum intensity of all bound karmas to the
level of Antah-Koda-Kodi Sagara and to establish fruition in the sec-
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ond order (lesser intensity of inauspicious karma fruition and greater
intensity of auspicious karma fruition) is the state of Prayogya Labdhi.
To attain extreme volitional purity by means of low tended activities
etc. which definitely cause acquiring Right Faith for one Antarmuharta
is Karana Labdhi. Attainment of first four kinds of Labdhis do not
necessarily ensure attainmant of Right Faith.

Anadimithyadrsti possesses only one wrong faith perception de-
luding karma and he attains subsidential Right Faith after subsidence of
five types of karmas i.e. wrong faith karma with four kinds of Anantanu-
bandhi passions of anger, pride, deceitfulness and greed. The duration
of this type of Right Faith is an Antarmuharta. During this period, these
karmas do not fruitify but remain in existence. On attainmant of this
type of Right Faith, the Wrong Faith karma gets tri-furcated in to
Mithyatva (Wrong Faith karma), Samyagmithyatva (Mixed Wrong Faith
and Right Faith karmas) and Samyaktva Prakrti (Right Faith with
slaekness karma). On attainment of subsidential Right Faith the period
of mundane wandering reduces to mere Ardha-Pudgala-Paravartana
(half embodiment time-cycle).

grreg i Icaf % wEo

Causes of Manifestation of Right Faith

afererTigierTaTgT 11311
(- FreTiq - AT -a 1)
Tannisargadadhigamadva. (3)
yregTel A - 97 (WEres) ; e - wwe @; erfenmaTg -
W % I (M) H; & — I |
Meaning of Words : Tat - that (Right Faith); Nisargat - by
nature or by intution; Adhigamat - aquiring knowledge through preach-
ing by others, study etc; Va - or.

AT : 9% FEAEIH TATE ST W % UL AT AT 3T
T I B 2 |
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English Rendering : That Right Faith is attained by nature (or
intution) or by acquiring knowledge through preaching by others, study
of scriptures etc.

2T : wrwes % 3cafa B een @ A B - fels i
JAferTeSt | Frentst e1eri formT 3uew o, T@vTd ¥ 4d Wd o TERR o R0
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JUIM, & AT AN | AR wH Al fF vkt - e,
TrIfHeTed 3T Teeed YA a9 =G g 6t SH=ageet s,
HH, HET R AW - 9 9@ (S A1 9) TRl 1 e IIH, & AT
SFATISM Bl d9 TRewH hl 3R Bl 7 | T8 SAlg M = |

7 77 o 3coa & et @ R ek e gy, At
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T et TGRS g & 3 B § |
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Comments : With respect to attainment, Right Faith is of two
types - Nisargaja (i.e. natural) and Adhigamaja (i.e. by external
preachings). Nisargaja type is attained without any external preachings,
due to fruition of previous birth bound karmas, as a natural instinct
whereas Adhigamaja type is attained by means of external preachings.
The internal cause of both types is the same i.e. subsidence, destruc-
tion or destruction-cum-subsidence of the perception deluding karmas.
Right Faith is attained when there is subsidence, destruction or de-
struction-cum-subsidence of seven kinds (six or five kinds) of karmas
i.e. three kinds of perception deluding karmas - Mithyatva (Wrong Faith
karma), Samyagmithyatva (Mixed Right Faith and Wrong Faith karmas)
and Samyaktva Prakrti (Right Faith with slackness karma) and four

kinds of Anantanubandhi conduct deluding karmas - anger, pride, de-
ceitfulness and greed. This is the internal cause.

Here a question may arise that for attainment of Right Faith aris-
ing due to destruction of Karmas, proximity of Tirthankara or Kevali
(Omniscient) or Srutakevali (Scriptural Omniscient) is essential. As
such only Adhigamaja type of Right Faith is possible. Then why have
the Acaryas included destructive type along with subsidential and de-
struction-cum-subsidence types as a means of attainment in internal
causes? The answer is that the souls who migrate from first to third
hellish earths & take birth as Tirthankaras do not require anyone else's
proximity for external preachings for attainment of destructive type of
Right Faith. As such attainment of destructive type of Right Faith is
possible by both types i.e. Nisargaja and Adhigamaja.

All mundane beings in all four life - courses having attained the
capability of discrimination (possessing mind), five sense organs and
completion of all their Paryaptis (physical vitalities) could attain
Adhigamaja type of Right Faith through different kinds of external causes
& preachings. For example, in the case of those hellish beings who are
in first to third earth, causes for attainment are religious discourses,
rememberances of the previous births and observance of the present
mundane sufferings. For those in fourth to seventh hellish-earths, causes
are only rememberances of the previous births and observances &
feelings of mundane sufferings. In the life-courses of human beings
and Triyaficas, only three causes consisting of rememberances of pre-
vious birth, religious preachings and paying obeisances with astonish-
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ment to the Jina-Idols are available. For celestial beings, from
Bhavanatrika (i.e. Bhavanavasi, Vyantara and Jyotiska) to the twelfth
heaven, there are four causes i.e. religious discourses, rememberances
of the previous births, observances of Jina-grandeur and observance
of the grandeur of the higher category celestial beings. For those in
thirteenth to sixteenth heaven, the first three causes excepting the ob-
servance of grandeur of higher category celestial beings are available.
For those residing in nine Graiveyakas, only two causes of religious
discourses, and rememberances of the previous birth are available. In
the remaining higher heavens of nine Anudisa and five Anuttaras, only
souls endowed with Right Faith take their births.

It may be mentional that according to 'Tiloyapannatti' scripture
(Gatha 3000-3001), it is mentioned that for those having human &
Triyanca life-courses, there is an additional cause i.e. observance &
feelings of mundane sufferings for attainment of Right Faith.

ERIEEE i
Purposefull Realities
SaTiarEasraEaR R e | 131
(Sfar-e1sfiar - etraa -sr -gar-fasiu-me: aem )

Jivajivasravabandhasamvaranirjaramoksastattvam. (4)

IeeTd : TR — e, 3T, T,
7Y, HeR, IS IR Aied; v - (F 91) 7 & |
Meaning of Words : Jivajivasravabandhasamvaranirj-

aramoksah - Jiva, Ajiva, Asrava, Bandha, Sarhvara, Nirjara and Moksa;
Tattvam - (are seven) Realities.

gaTef : Sa, |, emeE, T, G, e iR " - 3 9
e |

English Rendering : Jiva (sentient), Ajiva (non-sentient),
Asrava (influx of karmas), Bandha (bondage of karmas), Samvara (stop-
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page of influx of karmas), Nirjara (partial dissociation of karmas) and
Moksa (salvation) are seven Realities.

21T : 38 g | o TN 3 Wi a9 iy § 1 F #
- St - o =a (IF 9 g ike) & steia — fSew =a T 7 8,
AT — YW TF YW FHAT Hl ATCHT H 3T T JHR AT GR; T —
HTHICRT SR FHT 1 TH &S BH1; HoR — 6 Al Uoh1; T
— YT 1 THeY & BHT; WY — THE %41 1 & & T |

Sffa H =T TS ST 2 | 36k fF WG & - HH el <IdHT, SHH oI
TR M =T | Tehfgd Al | shael o el =aHT ITg STt @ | 39 St
H oA e <A A HH <A GH TS STl 8 dT S g9 WO 3t
B g 2, W8 firg e T Sa 98 S 2 | $9 A 6 AagEn
Ut [ AT TN haelt Wra § off 91 St 7, s 3k anfaan
AT % & B W | I e 99 9 3t 9 & Wea @ 9w 2

Comments : In this Satra, Acarya Maharaja has given the names
of seven Tattvas (Realities). These are - Jiva (Soul) - that which is
sentient; Ajiva (Non-soul) - that which is in-sentient; Asrava (In-
flux) - of auspicious & inauspicious karmas in to the soul; Bandha
(Bondage) - mutual intermingling of soul's space-points and karmas;
Samvara (Stoppage of influx) - stoppage of influx of karmas; Nirjara
(Partial dissociation) - partial dissociation of karmas and Moksa
(Salvation) - annihilation of all karmas.

Soul is characterized by consciousness. It is of three kinds - Karma
Fala Cetana (consciousness of karmic consequences), Karma Cetana
(consciousness of experience of actions) and Jaana Cetana (cognitive

consciousness). Souls having only one sense organ possess only Karma
Fala Cetana. Trasa Jivas possess both Karma Fala Cetana and Karma

Cetana. Liberated beings who are free from all the ten physical vitali-
ties (Prana) enjoy Jiana Cetana. Some Acaryas are of the opinion that
embodied Omniscients (Sayoga Kevali) also enjoy Jhana Cetana as on
annihilation of their destructive karmas (Ghatiya karmas), they are free
from experience of sense-organs-generated knowledge which was
the result of the fruition of their destructive-cum-subsidential
(Ksayopasama) karmas.
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Methods of Knowing Realities

ATEATIATg AT dEd a4 | 1€ 1]
(TP - TAToT - 5o - il -2 |)

Namasthapanadravyabhavatastannyasah. (5)

yreqTef : ATHEATOATgeawTad: — AT, TATOT, g4, 9 &; ad -
3 (T T qdT TR fG) H; W - < (A oFEER A
e grar 2 1)

Meaning of Words : Namasthapanadravyabhavatah - by
name, representation, substance, thoughts; Tat - in those (seven Re-
alities and Right Faith etc.); Nyasah - installation of or public dealings.

FATS : T, TAT, T IR I (IR TER) A (Wi qwi A7
TRpERd Sfe) = A e A1 wiieh SIeEr Bl § |

English Rendering : These (seven Realities and Right Faith

etc.) are installed or used in public dealings by name, representation,
substance and (present condition of) thoughts.

2IehT ; M, TATET, go¥ I 9 ®9 § TRy ffe 3R e
M |1 qeait o1 =g 9iq [ed g 2

W o7 % g 9] § g A o U Sk I AT &Y FEd 2 |
AT 3R T % SER [ I i Seferd etk sHagr § 8 e
7 | rfoffa ag =l Foffa s aren feam weard 2, sTear STeawt &
S PR R, 98 Had e 2 |

T - o1, Sfd, e o7k TR <t srue o formm € seaHER
Tereft =1 T TEA 1 AT e wEd | S, ToRdt ot A e |, T
T Witk § &fior B, T oft e sgaer T & ford 3" AW TRk W@
RIS

TAT-TRgT - o1g, @rss, i offe B ufqwr qen =T
eIt U ‘98 98 ¥ - 39 TR T TATHHT KT T HET ] | T
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78T % § g & - deRR TATAT 3R TR T | e gered @
ST SRR B, 3HH 3HT AR H TATHT HEAT dSeh TAOT 2 | 39,
defgt ufem & gt h Tmaan a1 9=aar @ | 99 TR AT geret
T foret i STTehR Tt <t TUTHAT A1 WA RT STASTRR ST 2 |
I, TAtes o M3t H TS, A=t TS ht T T |

gea-fagm - o 1 viosrq T i gegar de adEE 3
7o THa 21 99, veet ¥t OO SRHaTe 3R i IquE § SR e A1
qios o TS 89 dTel TSYA sl TSI 6T |

aTa -8 - Faet IduH TER it ST T Ui S uerd S 2,
3Teh! IHT Y T a1 9T FHET B | S, 153 o h1os TEAT H hIs3, AT
BN W AT 37 AT B T hIIAT el |

T & § 5T A1 ST 1 GRR &l g, Aok T fa §
U9~ 3T I HIER 21 8 | T&! Q1§ ST 2 |

Comments : Right Faith etc. and seven Realities etc. are
denominated in day to day dealings by the terms Nama (name), Sthapana
(representation), Dravya (substance) and Bhava (thought-activity).

The method or the process of assigning a name to an object for
facilitating social interaction is known as Nyasa or Niksepa (installa-
tion). In the prevailing social-interactions, acquisition of knowledge by
means of Pramana (comprehensive knowledge) and Nayas (stand
points) is known as Niksepa.

That which brings a decisive state of a thing having indecisive
state is termed as Niksepa or that which establishes an order in the
state of disorder is known as Niksepa.

Nama Niksepa (Name Installation) - To assign a name to an
object without any consideration of its virtues, class, substance & ac-
tivities as a matter of one's free-will is known as Nama Niksepa. For
example, some one is named as Mahavira-may be physically very weak
but for social interactions he is named as Mahavira.

Sthapana Niksepa (Representation Installation) - Installation
of idols and other similar things made of metal, wood, stone etc. to
make it known as 'This is that' is Sthapana Niksepa. It is of two kinds -
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Tadakara Sthapana (structurally similar installation) and Atadakara
Sthapana (dissimilar installation). To have exact similarity of an object
in the installation is known as Tadakara Sthapana like installation of a
Tirthankara in an idol of Tirthankara. To install or to treat something
dissimilar of the installation is Atadakara Sthapana such as to imagine a
king or minister in markers while playing chess.

Dravya Niksepa (Substance Installation) - To characterize
something which may be attained in future or which was attained in the
past is Dravya Niksepa. For example, to call someone as Pujari (wor-
shipper) as he used to worship in the past or to call a crown prince as
king as he would become the king in future.

Bhava Niksepa (Thought Activity Installation) - The instal-
lation of a substance which takes into account only present state is
Bhava Niksepa. For example, to call a piece of wood as wood, when
that catches fire, to call it fire and when it becomes coal, to call it coal.

In Nama Niksepa, there is no consideration of attributes of the
installation being made but in Sthapana Niksepa, the attributes are es-
tablished in the installation being made. This is the only difference be-
tween the two.

Tl =l T o F1ed

Means of attaining Knowledge of Realities

THIOHERERE: | 1g 1|
(THTOT-T3: 3TfeRTH: |)

Pramananayairadhigamah. (6)

IragTef ;T -y (3f) @ @ etferm: - wH (al
T HEEYH It

Meaning of Words : Pramananayaih - by comprehensive
knowledge and standpoints; Adhigamah - (Right) Knowledge (of
Realities, Right Faith etc.).
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gaTef : vmmn S T F (qelt SR Feei onfe ) T B R |

English Rendering : Knowledge (of Realities, Right Faith
etc.) is attained by Pramana (Comprehensive knowledge) and by Nayas
(Standpoints).

21T : I 3R T g1 A & T BT 2 | 3T Ig & TR 9w ey
% Tk ¥ AT Tk 3T H1 MY HUAT 2 ST A0 TFQUl T ohl 319G &9

Y oqrd 21

TOTOT % §F UG 7 - UoIed I we | A1 o e % g foReRt
e Fftm <h T & fom & et s Tuse 9, 30 el THI0T shed
2| IcI& JHT o 1 Ue § - Tehel Yol 3R faehd Ioget | shaois
Hohed TT&T ®, I I8 FIhIcIos¥eh THEd YTl =hl fosa s ore,
Frdfifsa, sTeRrgh, a9 ¥ ed TR e 7 8 Ygd &H aret 2 |
S S 54, &, id, W § g 9o sgd TR %k He-THal § Ih
BT 2, 98 foashel Toet 2 | 1Al 3R w9 wEe foaesha yeae 1 S
3, T, TR Afe I TERar O ueel @l Uk oX 9, 3§ qUe
AT Fed & | T8 ft & TR 1 B - mfome 3 YA |

ST UeTe o Tsh &1 okl AT Ush 371 <l {9 L AT 1, 3H T Thed
§ ST IR o AU A ft T FEd £ T H QY UG - AR
R yafefde |

geATioles 79 — S AT H MU H GT T T goF I U K,
TH T, I GeANYS T 2 | T8 g o T I Teh GISeenll 3 forem
&G < TRy &9 ¥ Ik G €9 A gfeega foRam ST 7 | 99, WS,
o9, foefsm enfe fafay =i 4 @ 9t T Sfig 9= =6 @A A1 e
EREERECR-

TataTiefeR = — S 5o I T ok G §Y W AR hl TZT W,
TH AT, I TR T 2 | S FuSd el - Ig e W AR el
amife & T, it Fued T 1A & S 3 B | U Ak Fagn g4l
T 6 g ¥ T 7 |
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T % SR off 1 9 § - Td o Tl | Yaue I Bl I
e qE T YH B | PR gl SRR - TErd 3R wued o 2|
TR 4[d SHIOT hi Ta1ef SHIOT 37 F=-TcHeh 4d ST ohi 9el Swmor
ed ¢ |

Comments : Knowledge is accomplished by both Pramana
(comprehensive knowledge) and Nayas (standpoints); difference
between the two is that Nayas comprehend knowledge partially whereas
Pramana comprehends all attributes of a thing without any reservation.

Pramana has two divisions - Pratyaksa (direct) and Paroksa (indi-
rect). Clear knowledge of the substances perceived by the soul with-
out any external help or aid is direct comprehensive knowledge. Direct
comprehensive knowledge is of two kinds - Sakala Pratyaksa (abso-
lute direct) and Vikala Pratyaksa (non-absolute direct). Omniscience is
absolute direct knowledge as it comprehends all objects of the universe
existing in all the three times (i.e. past, present & future) without any
assistance of sense organs & mind, manifesting in non-sequential way
without any obstacle or hinderance and without immediate proximity of
substances to soul. That knowledge which manifests having certain
limitations of substances, areas, time and thought-activities and is of
several kinds and sub-kinds is Vikala Pratyaksa (non-absolute direct).
Clairvoyane and mind reading knowledge are Vikala Pratyaksa.That
knowledge which comprehends substances partially or only a part of
the total with the help of sense organs, mind, light etc. is the indirect
comprehensive knowledge. It is also of two kinds - sensory knowledge
and scriptural knowledge.

That which ascertains knowledge of a part of total attributes of an
object is Naya or standpoint, or the intent or the viewpoint of the speaker
is also called Naya. Nayas are also of two kinds - Dravyarthika Naya
(substan-cial standpoint) and Paryayarthika Naya (modal standpoint).

Dravyarthika Naya - That which prominantly considers a sub-
stance as a whole treating modes as secondary is Dravyarthika Naya.
Itis a kind of a view-point in which only general attributes of a thing are
taken in to consideration without its special attributes. For example to
state or consider all human beings, celestial beings, Tiryaficas as Jivas.

Paryayarthika Naya - That which prefers ever-changing mode
and or condition of a substance, treating substance as secondary is
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Paryayarthika Naya. For example, if it is said 'Bring the ear-ring', one
brings only the ear-ring and not the bangle etc. as here the mode of the
substance is given the prominence. Entire social interaction is made
through this Naya.

Pramana has other two divisions also - Svartha (i.e. for one-self)
and Parartha (i.e. for others). Except scriptural knowledge, all other
divisions of knowledge are Svartha. Scriptural knowledge is both Svartha
and Parartha. Scriptures in the form of knowledge constitute Svartha
Pramana and in the form of words constitute Parartha Pramana.

et whl S % 31 3T

Other Methods of Knowing Substances

vt tacaaEaATsfereRuTtefafarema: 11e1|
(e -Tanfirea -wnem - srfersror-fedrfa - faema: 1)

Nirdesasvamitvasadhana(a)dhikarnasthitividhanatah. (7)

eeTd : TywafreamaAtstirefea ity - s,
Tafires, |rem, e, et (o) faum @)

Meaning of Words : Nirdesasvamitvasadhana(a)dhikara-
nasthitividhanatah - description or definition, ownership, cause, sub-
stratum, duration (and) division.

GTef : Figm, i, wew, s, Rty o fam @ o
St e q 3R TEee Al 1 STEER Bl B | A B8 AFAMER
FEATd 2 |

English Rendering : (Knowledge of Realities like soul, Right
Faith etc. is also acquired by) description or definition, ownership, cause,

substratum, duration and division which are known as six gate-ways of
exposition.

21T : Tadwr - | owq 1 g ST =TEd 8, SHeR e ol
h{AT |
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Wiftea — @i &1 1 30 9%g & @l ¥ 7| FU1, TRy
1 T S R

YA — IEJ & 3UF B & HRUT I TTEF Fad & | TR H
3cafd # 3TE TR dfEtF 31 0T B1d & | =g RO a1 SRHHIE
Y 1 IUTM, AU AT & § N R HRUT FAAT-IIT At §
STTT-IATHT & | TR oo FF i <l eht | forerm T 2|

HATUARAUT — HATISH IT IR I AR Fgd & | FEge &
FRE AT IT STMYR AT ST & 8, Fifeh TaiegH 3HT sl g
2; iR afetg o FEAT 2, Hifh grrgfe Sfa Twdt & € & £,
36 e T |

feafa - fordt & o feura werdl A e wter ffeera e feafa
2| I TR il o 3R Iepte feufa e B | e
qrIea shl e feufd sT=ed @ 3TN Scopte feufd S=Ide aRidw 2 |
e e ol st feufa wordt Sfia <t oTer stadgd @ ok Jand
S st 3TueT Ik feufd 3118 Y U SA=aHgd HH o1 qeehiie T
Jefie arRoE SR g g ST |3 7 | & grrgfee
36 wg A, T 9 T I Y Wg W W 9T R dAdl 2 |

forerm - faem & g0 weewi enfe 3 wehRi sht fmdt i St 2
TSI Al Teh & Yo ol BT 2| Wifehd 3uhl 3cafdr, 9 i TueT 3
AR B 9g foR3 ST B | S - TR o a1 We et 3Tk srfermsT; m
3R fien; e 3R =eer | s 3T it awresi i 3corg
T3 o1 1 et § TR T AR S qereei o 3o 97 a1 i e
¥ fopam < et 31 T enfe @ fie S SpteAn € s © - UE R A
JEH BT FeeR aeresia B | 9= 3, I, T o Ufd g BT SAE
S TTEM % S0 e T Wi ol ol Je g SHeaer qEesi B
FITER TSI i T G off Fed €1 Sfueiyes, anfes iR
SATATIIER o 98 B HEES o o1+ 96 § | 1] ohl 3THelT Trres i+ T
TeRR T & AT FgT L Tl shi STUETT TSN TR i & 3N g
A I TETT ShT STULTT = YehR o1 8 | SE JehR T 7R =106 § aen
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Sffa 37R 37siia 31fe varef o oft 37T 6 S1gar ¥g fFdw o7fe fafér zemam
S T AR

Comments : Nirdesa (Description or definition) - To de-
scribe or define a thing which we wish to understand is called Nirdesa.

Svamitva (Ownership) - Svamitva means ownership of the things;
for example, owner of Right Faith is the Jiva.

Sadhabna (Cause or means) - The cause or means of origin of
athing is known as Sadhana; i.e. for manifestation of Right Faith, inter-
nal and external are two causes. The internal cause is the subsidence
or destruction-cum-subsidence or destruction of Right Faith deluding
karma. The external causes for manifestation are different for differ-
ent life-courses. These are already described under the comments of
Satra three.

Adhikarana (Substratum) - Location or base is known as
Adhikarana. The internal base of the Right Faith is only the soul as it
manifests only in soul and external base is Trasa Nadi (i.e. Mobile
channel of universe) as the Right Believers are found in this channel
and not outside it.

Sthiti (Duration) - To ascertain the duration of existence of a
substance in a particular area is its 'Sthiti'. The minimum duration of
destructive-cum-subsidential (Ksayopasama) type of Right Faith is one
Antarmuharta and maximum is sixty six Sagaropama. The minimum
duration of a mundane being of destructive type Right Faith is one
Antarmuharta and maximum is thirty-three Sagaropama & two
Parvakotis less by eight years and one Antarmuharta and in case of
liberated beings, it is endless. A Right Believer bestowed with destruc-
tive type Right Faith attains liberation in the same life-course, third life-
course or the fourth life-course,

Vidhana (Divisions or kinds) - By Vidhana, we can determine
the kinds or types of Right Faith. Although Right Faith is only of one
kind but from its origination point of view, it is of several kinds. For
example the two kinds of Right Faith are Nisargaja and Adhigamaja;
Saraga and Vitaraga; Niscaya and Vyavahara; Description of Nisargaja
& Adhigamaja Right Faith is given under comments of Satra three and
that of Saraga and Vitaraga under comments of Sutra two. To have
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inclination or faith about pure nature of one's soul free from attach-
ment etc. is the Niscaya (standard) Right Faith. To have faith in true
Deva, Sastra & Guru or to have firm belief in the nature of seven
Tattvas (Realities) as enumerated by Jinendra Bhagavan is Vyavahara
(practical) type Right Faith. Practical Right Faith is also termed as
Saraga Right Faith.

Right Faith is also of three kinds - subsidential, destructive and
destructive-cum-subsidential. When considered in the context of words,
Right Faith is of countable kinds; in the context of those having faith, it
is of innumerable kinds and in the context of substances worthy of
having faith, it is of infinite kinds.

In the similar way, description etc. in the case of Right Knowl-
edge and Right conduct, soul, non-soul etc. are to be understood in
conformity with the scriptural directives.

et okl S o T 3

Different Methods of Knowing Substances

AT AR TATR AT geavd | Iz | |
(V- H ST 417 - TR H - Sl - 3T - M - STeagest: 1)
Satsankhyaksetrasparsanakalantarabhavalpabahutvaisca. (8)
ITeGTY : AT AT Teuaged: — e, HEel,
&, T, Hd, F<N, W (3N) Fouegad §; 9 — 3R
Meaning of Words : Satsankhyaksetrasparsanakalant-
arabhavalpabahutvaisca - existence, number (enumeration), place or
abode, extent or space, time, interval of time, thought-activity (i.e. vo-
litions) (and) reciprocal comparision.
GATY : T, T, 8, T, Hel, A, Wi AN Aeusge,
(T3 AFAR) & g1 off TRreYH Hyar Sfg onfg o= w1 A|
2l 2 |
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English Rendering : The Right Faith or the Realities like soul
etc. are also known by their existence, number or enumeration, place
or abode, extent of space, time, interval of time, thought-activity and
reciprocal comparision (eight expositions).

21T : T- I o Afeded I TG hed @ | T, 35 e <eg
AR H WG 31 R &, Fal A6l ¢, A€ gad B 5 o’ =1
T TR TR ST R |

TTEAT - 9S&A1 H A 7 We, TOMT A1 FE |

& — IAM el Tl fam o AW & 21 R uRe
HRETO-EH ATt S 36 Aok H @l 3R fohd Wi | 9 S &, T8
STHERI &7 6 g fierdht B | g @ freamgfe Sfa et < 8wl
ST | T VR ¥ 310 Shaell T (G ¥ <iegd URAH) a
% g ol o STEGEAS T AT & § U I g |

Tl — o o i1 shiet wreel R ) e ed € | SE,
g U R AT WAk 8 1Y hed § 3cqd g | TR 9l & =qq ae
IA: TS Al H 3c9d §IAT | 39 Siia 1 Brebret forwareh AR B8 W9
T | 30 YR IR TR aoft § o = |

A — I % g hl HATET N FA Fed @ | Teangfee s A
Sffart st sTiet we et 7 3 Uk Sfa hit Tue e o fF 9g 2 | TR
Sia 1 I IS 3 3 7, forell o1 3rife 3R ot ® qer foreft
1 TG 3R |1 7 | G 3R |1 I T SF<Hgd IR 3P TS
F G G WA 2 | & armgfsedi # oo el ¥ da
STYTTEI IO T T Sl I STUT T A 7 | Th ST
ST ITEIA HRAGRS ol T HA IFATHE] 3N IeH FIA AT
e AFRH 3| SEARRG S SE i SHad AR IFT FA T
HH Teh Yoehile JHIUT 2 | ST §9d IR TIHT §9d Sl ST i Th
TR 3TN I HTA <R & | TR &Iehi T ST HAferl &l 1
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Comments : Sat - 'Sat' indicates existence. 'Sat' is to denote the
existence or non-existence of Right Faith by means of fourteen classi-
fications of the soul after due investigation such as life-course, sense-
organs etc. known as Margana.

Sankhya (Number) - 'Sankhya' is enumeration of division or
classes.

Ksetra (Place or abode) - Ksetra denotes the present abode.
One can get information about the place and location of the Jiva in a
particular stage of spiritual development (i.e. Gunasthana) and also by
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means of Margana in the Loka. Jivas from Sasadana stage of spiritual
development up to Vibrationless Omniscient stage of spiritual develop-
ment (i.e. from 2™ to 14" Gunasthana) are present in innumerable
parts of the universe.

Sparsana (Extent of space) - It is the extent of space or perva-
siveness i.e. the abode of substances, relating to the past, the present
and the future. For example, a person as a result of his penance in
human life-course takes his next birth in Acyuta Kalpa of heaven and
after completing his life tenure there, again takes birth in Manusya-
Loka. Thus the extent of space covered by the Jiva in such a migration
and re-migration is six Raju. In this way, such extent can be known in
other cases also.

Kala (time) - Limit of existence of a substance or a thing in a
particular position for a period is known as Kala. Kala with reference
to the many Wrong Believers is all time. With reference to a Jiva, Kala
is of three kinds. Kala of some Jiva is beginningless & infinite, some
have beginningless and finite and some have beginning and finite. In
the context of beginning and finite, the minimum Kala is one
Antarmuharta and maximum time is a little less than Ardha Pudgala
Paravartana Kala (half embodied time cycle). In the context of those
vowless Right Believers having Destructive Right Faith (Ksayika
Avirata) up to vigilantly restrained saints (Apramatta Samyata) in re-
spect of many Jivas, the Kala is all time. In the context of vowless
Right Believers the minimum Kala is one Antarmuharta and maximum
is thirty-three Sagaropamas & a little more. The minimum Kala in re-
spect of those having partial vows (Samyatasamyata) is one
Antarmuharta and maximum is a little less than one Puarvakoti. For
Pramatta and Apramatta Samyata (in sixth and seventh Gunasthana),
the minimum Kala is one Samaya and maximum is one Antarmuharta.
For the saints with the Destructive Right Faith ladder engaged in the
four stages of upward spiritual development i.e. 8", 9* 10" & 12
Gunasthana and vibrationless omniscients in 14" Gunasthana, the mini-
mum and maximum Kala, in respect of one and many Jivas is one
Antarmuharta. For embodied Omniscients (in 13" Gunasthana), in the
context of many Jivas, the Kala is all times. For one Jiva, the minimum
is one Antarmuhurta and maximum is a little less than one Parvakoti.
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For all the four stages of spiritual development by those saints who are
moving upward by subsidising their karmas i.e. Upasamaka in the con-
text of many and one Jiva, the minimum Kala is one Samaya and maxi-
mum is one Antarmuharta. For Right Believers having Destructive-
cum-subsidential (Ksayopasama) Right Faith (in 4" to 7" Gunasthana),
the Kala is the same as for those who have attained Destructive type
of Right Faith. Right Believers having supressional Right Faith without
having any vows and those having partial vows, in the context of many
Jivas, the minimum Kala is one Antarmuharta and maximum is
innumerablth part of a Palyopama. In the context of one Jiva, having
vowlessness and partial vows, the minimum and maximum Kala is one
Antarmuharta. For Pramatta Samyata and Apramatta Samyata and
those in the ascending ladder of spiritual development with subsidence
of Karmas in respect of many and one Jiva, the minimum Kala is one
Samaya and maximum is one Antarmuharta.

Antara (Time Interval) - It is the interval of time required for
regaining the previous position of an event. It is considered for deter-
minations of spiritual development and for births and rebirths at a par-
ticular place.

Bhava (Thought-activity) - Subsidential volitional feelings etc.
types are known as Bhava. Right Faith has three stages of such i.e.
Bhavas-supressional, destructive-cum-subsidential and destructive.
(Auopasamika, Ksayopasamika & Ksayika)

Alpabahutva (Reciprocal comparision) - It is a distinction based
on comparision i.e. whether less or more between the two; for ex-
ample, to state that it is less or more as compared to that. By this one
can have distinction between various kinds of Jivas in the context of
existence, numbers, abode etc.

TR % WG
Kinds of Right Knowledge

AfayaTafm - a7 |12 1|
(ufe-d - SFafdy-w =i -Sheaert Fm|)

Matisrutavadhimanahparyayakevalani Jianam. (9)
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yragre :  utagaratima wdusaeny - afawm, gaw,
FTATRH, T-TREH (3TR) Faa™; FWH — (I 9fe) TH 2 |

Meaning of Words : Matisrutavadhimanahparyayakevalani
- sensory knowledge, scriptural knowledge, knowledge such as clair-

voyance, mind-reading- knowledge (and) Omniscience; Jianam -
knowledge (of five kinds).

AT : ufaw, YA, FAREH, wH:IdawH S e 3 e
TH 2|
English Rendering : (Right) Knowledge is of five kinds -

sensory knowledge, scriptural knowledge, knowledge such as clair-
voyance, mind-reading-knowledge and Omniscience.

21T ;=T I g aFi P % e 9T S e s S
TR IO BT 2, 3Heh! T ad @ | 3t 3 79 & g vueredt &
ST M 2T 2, 30 Afas wed § | 39 afufrey e oft hea 2 | afasm
Y ST g vare o et 8 degrereell werel o forelt 3= uare % for
@ H FATH Fed @ |

7, &9, A IR 99 H e o’ g2 w6 g i e S
A T SR FEd 8 |

ST g8 % B I SfcTR ookt 39 HH H feua w9 el @i e
®I W IH AT 7, I8 TH:9IIHH Heeldl 8 | Tg T hadd AT ol &
BT 2| 98 & YRR 1 7 - A IR fagemfd |

e gogi <hl 3F=d YAl bl Ush 91 T THA od I
HIATH Fad 3 |

gl Ig fomiv Seoiedim ® fF g3 O ‘Afasamafime . wiaheet’
g 1 SN @ Afh 38k WY [WH, Ushdad 1 YA R TR
8| T i 7 foh M U & 07§ AR Afd-gd e 37 FH 1 H
o Tl 2|

T I 99 & S &, A W haeH 9 7 | 98 Shal hl g™
=0 | YT il 7, i 3W 37=d H W & | W:93as 3 heersi|
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el T o & B 8, safer Sl o g B | STafs sl shaee e
U o Wl 7, i o8 wa 3 srEEHt SFT el g B | wiae 3ii
ARt g T FE iR § o S § | ¥ gH i 9 8, o
3% Td T8 W R |

Comments : As a result of the combination of internal and ex-
ternal causes, transformation of consciousness in to a concrete shape
is called Jiiana or knowledge. That which knows the objects through
sense organs and mind is known as sensory knowledge. It is also called
Abhinibodha Jfiana. On the basis of sensory knowledge of an object,
specific or detailed knowledge about it or other objects related to it, is
known as scriptural knowledge. That direct knowledge which knows
physical form of things with certain limitations of Dravya (substance),
Ksetra (space), Kala (time) and Bhava (thought activity) is known as
knowledge such as clairvoyance.

That direct mental knowledge through which one clearly knows
the thoughts or ideas about physical things present in others' mind, by
taking support of his mind, is known as mind-reading-knowledge. Such
a knowledge manifests only to the ascetics. It is of two kinds - Rjumati
and Vipulamati.

That knowledge which knows clearly all the substances and all
their modes simultaneously is known as Omniscience.

It may be mentioned here that in the Satra, the plurality is ob-
served in 'Matisrutavadhimanahparyayakevalani' but added to this is
singular word 'Jiianam'. It indicates that knowledge is one composite
attribute and its classifications as sensory, scriptural knowledge etc.
are the specifice modifications of the same.

Although all kinds of knowledge is worthy of adoration, Omni-
science is magnificent. It is the last one to manifest to Jivas and
therefore it is mentioned in the last. Manifestation of mind-reading-
knowledge and Omniscience takes place to only those who follow re-
straint conduct or austerities and therefore, these two are kept close to
each-other. Knowledge such as clairvoyance is kept away from Omni-
science as it manifests to both with restrained and non-restrained con-
duct. Sensory knowledge and scriptural knowledge generally manifest
to all Jivas and therefore these are placed in the beginning of the Satra.
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e 3R YIE [
Indirect & Direct Knowledge

ACTHTOT 119011
(-5t 1)

Tatpramane. (10)

YeGTe ;A ~ F% (I UrEl RN 1 SH) ; TUTOF — G JH
w3

Meaning of Words : Tat - that (all five types of knowledge
stated earlier); Pramane - is divided into two Pramana forms.

gATY : 9d w7 # e U uiEl YRR w1 TH & GE & R |

English Rendering : Five kinds of (total) knowledge stated in
the previous Satra is in the form of two Pramana.

2B : THIO T YRR H B - Ycde YHIOT SR gliE SE |

S ST 32T 37T H9 hi gErEdr o forT € Shael STeH T ¥ 3cas
BT & 98 T4 2 | S IH 35d 3R A4 <l HEEal § 399 a1 @ 98
T 7 |

T I § JeeT ST uiet s Aeqor fie YeRR B R T 7 | 3e
g1 I o Toget SR forg aen vegifes=r [ ot et et TR |
T A1 AT TcH-TTUET T ol TeaeT 3R 3f qem 7 shl 27UeT W@ ared
T 1 9T HHT TR 2 | b T | 30 eaagiieh Yeded hel T1 ¢ |

Comments : Pramana is divided in the two kinds - direct Pramana
and indirect Pramana.

That knowledge which manifests as a result of the capability of
soul alone, without any assistance of senses and mind is direct one.
The knowledge attained with the assistance of sense-organs and mind
is the indirect one.

As per logic-scriptures, the characteristics of direct and indirect
knowledge are stated differently. In that the knowledge attained through
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senses is considered as direct and that generated through signs, words
etc. is termed as indirect. Here the knowledge attained by soul alone is
accepted as direct and that which needs assistance of sense organs
and mind is termed indirect. This is termed as Sarnvyavaharika Pratyaksa
(i.e. right sensual apprehension or perception) in logic-scriptures.

e [

Indirect Knowledge

TR TRrer 119911

Adye Paroksam. (11)
IEGTY ;ST — M A (AR ST Yaw) ; Thven — e

THIT 2 |
Meaning of Words : Adye - first two knowledge (i.e. sensory

knowledge and scriptural knowledge); Paroksam - are indirect knowl-
edge.

AT ;e (wwr) T # e % 4 srerfq Al i gaw,
& JEIT 2 |
English Rendering : Out of five (right) knowledge, the first

two types i.e. sensory knowledge and scriptural knowledge is indirect
ones.

2T ;a5 ‘s’ vse o fgaem H T B A i S A
1 TE0 FoRT 2 1 AR I R ST, 3fed, T, 39eNT, ST 3T ol
HERA § TN @, $HieE o W ¢ |

ST g " <t et | et TR @ foh 9 S o 39 gF H e
T e Ww-aeg T e 7, IR W T Hal T 2 | i R
YA W 3i5a 3R, S ok 3frem | T ggoer & 2, ffea gem s
2, 3TqUE TR T ed @ | forsivar @ 2 R 3o @ mfomm | s ofk
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= gHi g Ffid 2id € Siferd gase (Teanfed &1 fode &9 99) § aa
= & fAfee g 2 | 39 SRR T YaH, AfaTH S B % v &
BT 2, sEfel STem @ o szt o e g 2

Comments : Here the word 'Adya’ used as a plural indicates
inclusion of both sensory knowledge and scriptural knowledge. Mani-
festation of both these knowledge depends on 'Para’ i.e. external fac-
tors like senses, mind, preaching, light etc. and therefore they are indi-
rect.

As explained under comments of Satra 10, that knowledge which
manifests with the assistance of means other than the soul is indirect.
Sensory knowledge and scriptural knowledge manifest with the assis-
tance of sense organs and mind which are forms of Pudgalas different
from soul, hence such knowledge is indirect. The speciality here is that
in the manifestation of sensory knowledge the assistance of both sense
organs and mind is taken but for manifestation of scriptural knowledge
(knowledge required for discrimination), only assistance of mind is taken;
but such scriptural knowledge manifests after manifestation of sensory
knowledge and hence assistance of sense organs and mind is accepted
for manifestation of scriptural knowledge also.

g8 [
Direct Knowledge
a1 19311
(IcaEH-3=d )
Pratyaksamanyat. (12)
yregTef ;e — ede (YA); e — W9 (W) |

Meaning of Words : Pratyaksam - direct (knowledge); Anyat
- remaining (i.e. three Right Knowledge).

gAY : I AR TF A SRR, B 3 e
e JHT 2 |
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English Rendering : The remaining three knowledge i.e. clair-
voyance, mind-reading-knowledge and Omniscience are direct ones.

21T : ‘S’ T8 ATCHT HI 2 | S [H A T I BT B q9
3o, T, 3Uey e H WEEar TE oidT, 38 YHT HhEd @ | eI
% 31 e & - forehet Teue A TR Yewar N Fehet YoE | STafeRe
HR I fahel T § 91 Shaee ol YoIE ¢ |

el R ol erigem e § weg Sheewe ol
e R et T 2

Comments : 'Aksa' denotes soul. The knowledge which is mani-
fested only by soul without assistance of senses, light, preaching etc. is

called direct knowledge. Direct knowledge is of two kinds - Vikala or
partial and Sakala or complete. Clairvoyance and mind-reading-knowl-
edge are Vikala Pratyaksa (partial direct) and Omniscience is Sakala
Pratyaksa (complete direct).

Knowledge such as clairvoyance and mind-reading-knowledge
manifest due to fruition of destruction-cum-supression of karmas but
manifestation of Omniscience is an infinite knowledge manifestating
after destruction of obstructive karmas.

Ao o Tt g
Synonyms of Sensory Knowledge
Hie: T T ferarstafaey geaet-ad 119311
(Ilﬁ‘f: @aﬁ: Hog fermar aafsyfene: sfa WWD

Matih Smrtih Safijia Cinta(a)bhinibodha Ityanarthantaram. (13)

yregref - wfa: - ufa; wfa: - W wsar - wew; R -
foman; stffrane - srfufeig; gfa - 39 ToR; smuiaw - = 7Y
& & AUTq TeRaTE 2 |
iAo UgigeTe vIsg 33
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Meaning of Words : Matih - sensory knowledge; Smrtih -
remembrance of a thing known but out of sight now; Saiijia - recogni-
tion i.e. remembrance of a thing known earlier when the thing itself or
something similar or markedly di-similar to it is present before the senses
now; Cinta - induction i.e. reasoning or argument based upon observa-
tions; Abhinibodha - deduction i.e. reasoning by inference; Iti - in this
manner; Anarthantaram - are not different in meaning i.e. they are
synonyms.

gaTef : wf, wfa, gemn, fom, sl 5@ yr 3 afow=
B e A1 AR g

English Rendering : Sensory knowledge, remembrance, rec-

ognition, induction and deduction are all synonyms and in this manner
these are not different in meaning.

2T : dfa, wfa, gem, foma i srfufieiy afaem & e
2| T e H U WG 8, Wik ®ie H A U« A9 & g S
2| Afa, Hfa e T wicsrrewer 4 o g™ ¥ 8 8, 3R faw
off ush & 2 R 3a 3fe TH1 8 I 95 T IR 9 &, 37 I wet ufaw=
& = 2 |

ufa Tfea ot o9 A S 31avE, Sa, A 3N gRen §H B 2,
I8 Tl 2| o7dia 1o % TROT A R A HEd & | TE TE B AT g
36k FGY & FHYHR 9 IR ITW AT H T A g i TR,
HAT 3ATMG 6 T I Tl (FeATWHH) Fad & | foh=gi q varerl 7 -
HRU AT Trer & T 1 fo=a1 (qeh) Fed 8 1 94, Al % fomm em
TE AT | T T Tae o oEeR U TRy TEH ATl aTes o
T E R AT 2| S8, 790 § gH I @R A A M |

Comments : Mati, Smrti, Saiijia, Cinta, Abhinibodha etc. all are
synonyms of sensory knowledge. Although the specific meaning of
each is different but by usage, these all are said to be sensory knowl-
edge as their intent is the same. Mati, Smrti etc. knowledge are the
result of manifestation of destructive-cum-subsidence (Ksayopasama) of
karmas obscuring sensory knowledge. Their intent being one and the

same and as these differences are not found in scriptural knowledge
etc. these are all synonyms of sensory knowledge.
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Knowledge attained with the assistance of five senses and mind is
termed as sensory knowledge. Rememberance of past events or a thing
is 'Smrti'. 'It is the same' or 'It is identical to that' such type of one-ness
or similarity of the past and present events or things is termed as 'Saiijia’
(Pratyabhijiiana). The knowledge acquired by cause & effect of a par-
ticular event is 'Cinta' (Tarka). For example to have knowledge that fire
does not exist without smoke. To have knowledge about invisible object
by seeing a visible object is terned as 'Abhinibodha'. For example, ob-
serving smoke on a mountain, to have knowledge of fire there.

afasr <t 3caft & fFfim

Causes of Manifestation of Sensory Knowledge

afefgatatfimm 119211
(qq_ 3f=a -tz - e 1)

Tadindriyanindriyanimittam. (14)

wregTef : 7R - = (Afo) ; stEntTE - s i s
() ; Taferem - fafere & g 21
Meaning of Words : Tat - that (sensory knowledge);

Indriyanindriya - sense-organs and Anindriya i.e. mind; Nimittam -
cause of.

gAY ;a7 Wi st (A sfE) i st A =
g | BT 2 |

English Rendering : That sensory knowledge is acquired with
the help of sense organs (all five) and the mind.

21T : e i g5 a1 IHh Torg fomi 1 35 e & | e
Ig 2 b S 1 wifk 1 e § wvie @ & R foheg AfasTHTeRon w6
A 2 Y ¥t 98 TorlT STe1 Heran o TRl FEl 9 Eehdl | 37 319
o Tl o g = uerell =l 9HaT &, 3 ‘sied’ *ed © | S1YET, e
qr o =, femms 78 oot | o1a: o sl 9 e 1 sifede S ST
AfaA™ &t Ieata & Ffw 35
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8, 3¢ 3@ wed 7, Hifh shoai i vafa @ € stam % sifeaca
Il T 2 |

Tgt ‘sfafga’ = o1 2 $uq sf | vt w9 fefeea sfs &, 4@
e T 3fza 7 7 | 3 o o ffved € ofk faww o fafea 31 afem
T & 9 q1 i Ffvad e 2 R T wE ffved o @ 2w\ W
S i FEd 8, FIfh T 1 97 IAfg anfe sfeal R o S
femams 2 <1 | gAY, W9 1 YL W qO-3 R € HET a1 T
anfe §1 35w 3 st i wewar TE |

Comments : The soul is denoted as 'Indra' and its external or-
gans are known as 'Indriya’. It means that the soul's natural attribute is
power of knowing but inspite of the manifestation of destruction-cum-
subsidence of the sensory knowledge obscuring karma, it can not know
without the assistance of the external means. As such these organs
which assist the soul in knowing the substance are known as 'Indriya’.
Or as the soul is subtle, it can not be seen and as such, the signs with
which its existence is felt, are called 'Indriyas'. The activities of Indriyas
prove the existence of the soul.

Here 'Anindriya’ means quasi-Indriya; i.e. mind is not like Indriyas
in its full sense; it is a partial Indriya. The locations of Indriyas are
specifically fixed and their subjects are also fixed. But the mind does
not have any specified fixed location nor a definite subject. Mind or
'Mana' is also called 'Antahkarana’ as it is not externally visible like
eyes etc. Secondly, its main function is to discriminate between good or

bad and to recollect etc. In these activities, it does not take assistance
of senses.

HfawH % ¥g
Kinds of Sensory Knowledge
AAULETATALROM: | 19411
(STTTE-3ET- T - G- | )
Avagrahehavayadharanah. (15)
IIoeTY ; ATURTETALRUN: — TR, $a1, Fa™ R awon (3
Afae= &% 91 9g 1)
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Meaning of Words : Avagrahehavayadharanah - Avagraha
(perception), Tha (conception or glimpse), Avaya (judgement or inquiry)

and Dharana (retention).
AT : wfewH % W We ¥ - R, 6, M I G |

English Rendering : Sensory knowledge is of four kinds -
Avagraha (perception or glimpse), Iha (conception), Avaya (judgement

or inquiry) and Dharana (retention).

21T : 3fga 3t uere w1 greey 9 9 S uere s geH UEu 41
M BT 2, 98 YT 7 | S, Ted SFUFR H F8 Y IH W TE [H A
%3322 39 99 ° 78 78 oro@ 2 T form <h o1 woet gam B,
SH(CT 9 3T5AT T TR & | SR % I UeUT Rl 3w fow
! foro w9 § e 6 % o S g1 Bt 2, 97 G 2199, uE
T ST T & A1 919 i ¢ IET To=mon, TeTeHT 91 $81 2 | $81 o g
7Ev foRd g fomw 1 frve @ ‘oTm’ B1 S, $® HId d Hied
3R S e W e 8 S T 97 gie o e T8, W o d R
TH AR FEd @ | A T v $B HT a6 HEME @l 7 | R
& TR # =l 9T W 97 v gwd @1 @ 9T 8, W UET GEhR 918
STt 2 T 3t st = ffee e o 3@ ffeera fowe =v wwon & s
2| 39 7 =l gaqum oo 1 SRR 3T BEhRS TRl - I8 A
AfY AR GO’ g 2 |

3aUE MG A ¥ 3094 Bl o | TR To 81 a1l o, JHIor TG
H ofaUE 1 TR ORI T 2| 39 VR ST Yok 1A AR A Yok
TN BIcll @ | SEfoTd 376 39 SHAST: U0 fohall 2 | W 3Fawi a1 =i
& T 394 71 &, UHT &1 € | el Al hadl STaUg FH R S 8, Fal
3FamE 3R €81 - 3 Q) T B F | I W UWOn 3 B & T, W
3 o 21 2, aren & ot Tkl @ SR T8 | 2l Al e ot 2,
ook & |
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Comments : The initial glimpse of an object on its contact with
sense-organs is known as 'Avagraha’ i.e. perception or glimpse. For
example, in the state of extreme darkness, if something is touched, to
have its intial impression as 'there is something'. In this perception, it is
not known as to what has touched and therefore this unmanifested
knowledge is 'Avagraha'. The desire to know particulars regarding the
object apprehended by Avagrah is 'Tha' i.e. conception. For example to
have desire to know if the touch was of a rope or that of a snake? This
thought process is known as 'Tha'. Knowing the object as it is, after
ascertaining the particulars (ascertainment with attentiveness) after
due consideration and coming to a definite conclusion that the touch
was of a rope and not of a snake, is called 'Avaya' i.e. judgement. Such
a conclusion remains in active stage for sometime but when the mind
sways in other thoughts, this subject matter is forgotten but leaves
behind some such impressions that in future whenever an appropriate
cause arises, one is able to remember that specific subject matter.
Such remembrance or recognition arising out of regular impressions
and rememberences as a result of such remembrance or recognition is
called 'Dharana’ of sensory functions.

Avagraha etc. manifest in a sequential way. Tha manifests after
manifestation of Avagraha. Therefore Avagraha is mentioned in the
beginning. In the same way Avaya manifests after Tha and Dharana
after manifestion of Avaya. Therefore these are mentioned in that or-
der. But it is not necessary that all the four kinds of sensory knowledge
would always manifest. Sometimes only Avagraha kind is found; some-
times, Avagraha and Tha-these two manifest. There is no such rule that
Dharana had to take place after manifestation of Avaya. Dharana may
or may not manifest. But whenever it manifests, it would be in that
order.

Tfa™ % 3T 9e
Other Divisions of Sensory Knowledge
TG AT  GATTHYSATOT FerorT | 198 1|
(g -wig oy - T - 317 g - 3T R - gaTon |-3awong 1)
Bahubahuvidhaksipranihsrtanuktadhruvanam Setaranam. (16)
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v1eeTe : g ~ TE; wgfae — g v farw - ¥fw; b
— T 9 o ¥ & ¥4 & (JH 8H1); 3T — Th(Ud (1 A1) ;
AU — Y9 h1; YaXIoy — 39 Sfeuer Hei 1 7orid T, THH,
sfer, F1:ga, 3% AR :1ga = (A1) |

Meaning of Words : Bahu - more; Bahuvidha - of many
kinds; Ksipra - quick; Anihsrta - hidden; Anukta - unexpressed (to

be known); Dhruvanam - lasting; Setaranam - opposite of above e.g.
one, one kind, slow, revealed, expressed and transient.

W" agv a_g%'g[’ ﬁﬂg7 31'&[:11?[, 3"3'—(57 %a ﬁ?gﬁgﬁq?ﬂ@
(37e9), Hfay, ey, Fgd, 3 o S1ya - 3 9N % W1, @,
I SR YR ®9 AfdTH B 2 |

English Rendering : Each one of the kinds of sensory knowl-

edge e.g. Avagraha, Tha, Avaya & Dharana has twelve sub-divisions as
many, many kinds, quick, partial knowledge leading to the complete
knowledge, unexpressed (to be known), lasting and opposite of these
i.e. one, one kind, slow, revealed, fully expressed and transient.

26T : SR I TR, T 1 AT, TEAY FI AR, THTH
w1 A, &y ofau, Afdy sewE, SHgd w1 ey, Mgd w
HAYE, ST 1 T, It I AL, Yd 1 JE AR Y Hl I
- 39 YR YR, 381, ™ Ud gRON §Y AfdTH & Wi TRE-IRE Wg
21 A T A - drd 35 3R A % G I B & | T ° g
AU HTfe ISR H % SRIUIH o Yoy ¥ 8d &, St 1 d 78 |
Ig oMfg A3 &, oFd: IR v WEw foRm 7|

T — 95T G F T F B A TH Fed @ | I, Fgd W
1 G &9 & AT 72T 81 A1 34 i T 998 &9 H ST 58 9

3| I8 T IR AYegarEt gHT IR HT BT 7 |

Teh — T Yerd % S ol Toh 1 3fed T shed & | 99, Th & e
H M|
Ao & o WY 39
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Fgfaer - 5ga e H FEge F TV HA H TgaY TH Fad @ |
S, gTefl, g TG A1 M, ST TG Hal hl ST A1 Sgd AT 1
B

UeHTAIE — T YRR hl Segal 1 T BT UHEE T B | @,
F T H B

fora — sfigar @ S By 5 R
AT — - AT ATy 9 2 | S, o1 ol efit-¢fi T |

A GA — TEG o T W I @R T 9% Sl I 41 AH:Fd
| 2| S, I H ol g @ Al G @R Fell T o |

frga - oA foremm ot e%g & S fga = R

AT - Tof1 g 3¢ AU ¥ & IW oF1 gE JW 21 S,
SR I1d hl FHY AT AT AR AT W B TG 1 I EHE T |

I — Fed, THFAH TSI |
g - F5d FIA T R ST B qE e 79 ge |

AYS — &0 FH A1 A TH 1| S, Fouret foraredt s1f =t
AT

30 UHR W I8 THR 1 TR, TRE ThR i 381, TRE ThR
AT 3R TG TehT I UM 19 HIAH il ¢ | 3 T TR dfage
o ITSATCE WS BId & | Tk 390 | Yeh I qiell 3=l 37X 7 o g
BT B, o1 ol el 3Tag ¥ Afaw & o | 7= (288) 9T
2 2

Comments : Perception of more, perception of less, perception
of many kinds, perception of one kind, perception of an object quickly,
perception of an object slowly, perception of a hidden object, percep-
tion of a revealed object, preception of an expressed object, perception

of an unexpressed object, perception of a lasting nature and perception
of a transient nature are twelve kinds of Avagraha. Likewise are twelve
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kinds each of Tha, Avaya and Dharana also. Each of these arises sepa-
rately with the help of five senses and mind. Six kinds denoted by
more, many kinds and the rest arise owing to the higher degree of
manifestation of destruction-cum-subsidence of karmas. But it is not
so in the case of their opposites. Those denoted in the Satra (i.e. Bahu
etc.) are mentioned first because of their worth.

Bahu - To denote many or more things at a time is known as
Bahu Jiiana. For example, to have general knowledge of many scrip-
tures or to know army or forest as a group come under Bahu Jiana.
Bahu here signifies both number and bulk.

Eka - To have knowledge of only one thing is known as Eka
Jiiana or Alpa Jhana.

Bahuvidha - To denote the knowledge of many kinds of things at
a time is known as Bahuvidha Jiiana. For example, to know the kinds
of elephants, horses etc. or mangos, Mahua etc. or to study many scrip-
tures in a variety of ways.

Ekavidha - To have knowledge of only one kind is known as
Ekavidha Jiiana. For example, to study a scripture in one way.

Ksipra - To know quickly is Ksipra Jiiana.

Aksipra - To know slowly is Aksipra Jiana; for example to un-
derstand a thing slowly.

Anihsrta - To know an object by observing only a part of that is
known as Anihsrta Jiiana. For example by observing trunk of the sub-
merged elephant, to know that it is the elephant.

Nihsrta - To know a thing totally uncovered is Nihsrta Jiiana.

Anukta - To know a thing by conjecture without expressing is
Anukta Jaana. For example to understand even without being expressed
or to understand a melody just by observing arranging of wires of a
musical instrument.

Ukta - To understand a thing after full explanation.

Dhruva - To have stable knowledge for a very long time.
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Adhruva - To have increase or decrease in knowledge of tran-
sient things at every moment. For example, knowledge of the transient
lightening etc.

In this manner, the sensory knowledge is of twelve kinds each i.e.
perception, conception, judgement and retention. Thus there are forty-
eight kinds of knowledge. As each kind of sensory knowledge mani-
fests through five senses and mind, the total sub-kinds of sensory knowl-
edge are two hundred & eighty-eight (288).

vared % w9

Subdivisions of Substance

A9 | 1901
Arthasya. (17)
yr5gTef ; el — (wfes s Sugt 9e) verd % #)

Meaning of Words : Arthasya - are of substance (above twelve
or 288 kinds of sensory knowledge).

TATY : 31 % (6 ) e, Se1, AR I RO F =/ AT
% U |
English Rendering : Avagraha, Tha, Avaya & Dharana - sub-

divisions or kinds of sensory knowledge (described in the previous Satra)
are of substances.

Z1epT - =g wnfe st o fowar “ared’ R @ | g enfe ferit
T I 3 31 o TR MG B & | 5o 3R 7o ol fremeR ‘g’ whad
| It STUE, 8 AN T JeId: Uid i & Ue Hd §, Fegl ged
%I TEl | 52 1 o TR g & S &, Fiteh 3fod TR 74 o1 g foawy
T € 7| W G5 T Uk AN R | SHIG SR, $g1 SAIG gRl S
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it 3t 79 1 -310e fowangd Wt &l 9Id 2, 99 9 39-39 1R
Y U g 1 &1 AA: T &; FAI(h 2o hl DIgR T T8l Tdl 3T
g ot Wt Wed &

ueref f9Is ¥4 ¥ 31 TR % B & - Ush oth 3TN UL ITSTH | Ah
H HAY I ITUH I Food hed o | AN Uk erd & ITIUg Hl
AUTTUE qAT ATh Ui ok HAIUE hl ToSEUE hal Sl 2 |

30 G | o5k Ierd o & oTauE o7ifesh We o § | 7ok et %
aUE Ife U Fo fINivar 7, 38 7t gF § e e |

Comments : Object of the knowledge of eye etc senses is sub-
stance 'Artha'. The four kinds of sensory knowledge i.e. Avagraha,
etc. relate to objects characterized by the attributes of 'Bahu' etc. The
Dravya (substance) and its modes together constitute an object. The
above attributes like Avagraha, Tha etc. contact mainly the modes and
not the entire Dravya. They grasp or know the Dravya only through
the mode because mainly the modes of an object are grasped through
senses. Mode is a part of a Dravya. Therefore when the senses and
mind make contact with their respective objects by means of Avagraha,
Tha etc., they know a part of the Dravya in the form of its mode as
mode has no existence without a Dravya and Dravya also does not
exist without modes.

Substances are specifically characterized by two kinds - mani-
fested and un-manifested. Manifested are called 'Artha’ and unman-
ifested as 'Vyaiijana'. The perception of manifested substances is called
'‘Arthavagraha' and that of unmanifested substances as 'Vyaiija-

navagraha'.

In this Satra, kinds of Arthavagraha i.e. manifested substances have
been described. For perception of unmanifested substances, there are
certain specific features and the same are explained in the next Satra.
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STSIE YTl H holel SFoSHIaUgE

Perception of Only Vyanjanavagraha in Unmanifested Objects

oA =Aaug: |11
(TSI - 31Uz |)

Vyaiijanasyavagrahah. (18)

yreaTef ; AT — SHsoH Wee (e W, rauE: — (W)
e (M Bl 2) |

Meaning of Words : Vyaiijanasya - of unmanifested objects;
Avagrahah - (only) perception or glimpse.

GATY : SFeh wedl WA yerl 1 heel S TH A B B

English Rendering : There is only a perceptional knowledge
of unmanifested objects, like words etc.

21T : gt & =i ¥R fe 1 g A S-diF 5 e R
IREN TR ST a1 ofg v W oft o Ut T STt @ foh < aret 39 e
1 I 8371 81 g Tehal, AU Yk ¥ 98 T Wi 301 & 3, T8
1 /AT & BT | S SRR TR, T, T SR A - I =R st
S 319 Tt o oy greey Tfud Rt g 9t 98 SseTenE ®9 9
I BT B | TEleR TR g fava o T @y $% @Wg d% W
(HTe) T e | qenfy e =1 ey YRew 2 T 7, e W B
Wl T BT B | AR A ik W Ev W gl & | 38 W g
Tl IIh T 31T TooHaUE Fad ¢ |

Comments : When a few (two, three) drops of water are dropped
on a new earthen pot for making it wet, they quickly dry up and no one
can speak about that spot as wet. But from reasoning point of view,
that spot is wet and we have to accept the fact. Similarly when all the
four sense organs i.e. touch, taste, smell and hearing come in contact
with their respective objects, this Vyaiijanavagraha Jiiana (knowledge
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of indistinct matters) manifests. It is not distinctly visible for sometime
at the initial stage due to fine or subtle contact with objects but as the
contact with the objects is in continuity, the knowledge of the object
also starts taking place. This fact has to be accepted by deduction.
This unmanifested knowledge of an object is termed as
Vyanjanavagraha.

SISSHTEIE ol STH

Owner of Vyanjanavagraha

T agrfafgamm 119:1
(F =reg: - SAH-sT= | )

Na Caksuranindriyabhyam. (19)
vreaTd : 7 - T ; ay:-affEEem - T el A

Meaning of Words : Na - not; Caksuh-anindriyabhyam -
through eyes and mind.

GATY : =g AR T Y HeSHEwE T A |

English Rendering : Perception of indeterminate objects i.e.
Vyanjanavagraha does not take place through eyes and mind.

21T : =g 3R o1 ¥ HesIaTE TEl BT B, Hifh =g W 7
STITCARRT 2 | 43 37T, ar foum o orafedra, I afaesy o, Jm oo
H e SR ATl R MG ¥ Sk g uered i T AT 2 | 36
YR T ot 9T gered S TET AT 7 |

ITITh T YT 1 3TaUE haed TR 35l - T, THT, 107 3R]
A A E BT B G 16 Y IR § AT ok GG HEl A Ioohd @ | I
SR o FA 4 B 12 = 48 W& T | 361 G H 14108 o 288 Wal il
3ooid 2| 38 YR 3708 o Fdd 336 W B ol

Comments : Eyes and mind have no role to play in manifesta-
tion of Vyaiijanavagraha because eyes and mind know the objects from
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a distance without being in touch or contact with them. The eyes per-
ceive objects without physical contact or touch but they should be placed
in proper position and vicinity and perspectived and revealed by exter-
nal light etc. Similar is the case with mind. Mind knows the object
without physically touching or contacting it.

Perception or glimpse of the indistinct type is done only by four
sense organs i.e. touch, taste, smell and hearing. Under comments of
Satra 16, description of twelve kinds of perception (Avagraha) is given.
The indistinct type of perception i.e. Vyafijanavagraha has in all 4 x 12
=48 kinds. In that Sutra, 288 kinds of Arthavagraha were stated. Thus,
in all there are 336 kinds of Avagraha (perception).

ST o1 RN 7R A
Means & Kinds of Scriptural Knowledge

g Afagd gu-ehgrenden 11Ro |
(3 afd-gd f5-3rsh-grawr-9eg )
Srutam Matiptarvam Dvyanekadvadasabhedam. (20)

yregTef ;g — gane; ufagEy - HiawE qEh gl w;
TIAHGIEIIHEH — dl, 3k 3N TRE We el 7 |

Meaning of Words : $rutam - scriptural knowledge; Mati-
pirvam - precedes by sensory knowledge; Dvyanekadvadasa-
bhedam - (is of) two, many and twelve kinds.

GATY : A, wiTH qd a1 2 | 98 &, ek 3N anE 9
TR |

English Rendering : Scriptural knowledge is preceded by sen-
sory knowledge. It is of two, many and twelve kinds.

27T  vExt iaaH B B, 36 91g Yo w2 | e wfoee
% A &l BT | TE G gE 7 TR 4aTH 8F % 91¢ IH: 4a9H 8
ifoh T8 4aee AfaeFYEeh & Bl 2| 3§ g9 % o 9E § -
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SFAT SR ST | STFATE o I 3T WG & Afohd SFITIE F TG
Rl

ST 3 v 94 8 @ <hee (14) %2 g TRR § - @,
qfefeTioredal, a1, Sfdshao, IfIeh, FhiderH, SaRTTcTsh, JTULTRM,
FETATER,, THeATHRH, HeTehe, Uetich, HETqUeieh, HiufssH |

TgIfae o INE WE 39 UFR & - AR, TFHd, TIH, q9aH,
ST, AQIHHT, SUTHRIEITT, TAFes], ITTTUITCHET,
TR, fqueRes e gfeeara|

gfiedre & ufa 9g ¥ - ufterd, g, JemTErT, a3 et |
T § qATd % dIge HE @ - Scdeyd, vy, dEigyeETs,
foreryaTe, SeamuEmeR, e, R 3T cehfegan |

g W 3 haeH % g T gerell i e fesaeat
20 Uy fea B | b @ierr f3red ToreR I 3@ 3uew i e wyf
TEHR INE AFT H Hehford L T | 30 oTgvfene Jas= el Siar 2 |
fohg 3 STF-T7Y HEH AR TR B 7 | 31 Al A Seudfg R
T T T 3 TR SUN WS Y W, o SAgeTEl e ¢ |

JAAH & q WG & — TR N IFECHS | STCHT I6g i
AR HATCHT % TN ol gl H WE A HEcHsh a5 ¢ |

SAETICH AT % 2l % & - TN ST THEeH e | o A=
I &FATIRTH T ST Tl 39 20 TehR 3 Wal o1 i 30 fora 2| g&|
foifean Sfier o 3cael 2id v ST vgel U9 § | e A BT 2, 98
WM 2| Td ST R O A7 Il wiEeEE wed ©
T Sftar ok T a9 el arar; foheg fiea e g & | T99 37
o I ToRelT &g o1 I FT HIGTH ¢ | 36k 94 | UHT 9 21 foh T8
federtl & =1 I, 9% Y9 2| 9% IHEHS JaTH &1 Uhiad ofe
e Sfal o STHERTHe a9 & aidl & | Togl geaf-sd Sial o aHi
ThT ST A BT 3 |
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21 38 YR YA | d 1 Ty Tl 9 7| SEiferd a9 o I
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Comments : Sensory knowledge manifests first and only there-

after only scriptural knowledge manifests. Without manifestation of
sensory knowledge, scriptural knowledge does not manifest. It is a
different matter that scriptural knowledge may recur after manifesta-
tion of scriptural knowledge. But the first scriptural knowledge occurs
only after manifestation of sensory knowledge. That scriptural knowl-
edge is of two kinds - Angabahya (works outside the original canons)
and Angapravista (works within the original canons). Angabahya is of
many kinds but Angapravista is of twelve kinds.

Out of many kinds of Angabahya, fourteen kinds are as follows -
Samayika, Caturvirs$atistava, Vandana, Pratikramana, Vainayika,
Krtikarma, Dasavaikalika, Uttaradhyayana, Kalpyavyavahara,
Kalpyakalpya, Mahakalpya, Pundarika, Mahapundarika and Nisiddhika.

The twelve kinds of Angapravista are as under - Acara, Sutrakrta,
Sthana, Samavaya, Vyakhyaprajnapti, Jaatrdharmakatha, Upasakad-
hyayana, Antakrddasa, Anuttaraupapadikadasa, Prasnavyakarana,
Vipakasiatra and Drstivada.

Drstivada is of five kinds - Parikarma, Satra, Prathamanuyoga,
Parvagata and Calika. Out of these Purvagata is again of fourteen
kinds - Utpadapurva, Agrayaniya, Viryanupravada, Astinastipravada,
Jianapravada, Satyapravada, Atmapravada, Karmapravada,
Pratyakhyananamadheya, Vidyanupravada, Kalyananamadheya,
Pranavaya, Kriyavisala and Lokabindusara.

After attaining omniscience and knowing all the substances, the
Tirthankara omniscient preached through his divine speech
(Divyadhvani). His immediate disciple Ganadhara composed twelve
Angas recollecting the import of such preachings. This is known as
Angapravista scriptural knowledge. As these canons are very sacred
and solemn, the Acaryas, out of their compassion, composed scriptures
for the benefit of their disciples who are less knowledgable.
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Scriptural knowledge is of two kinds - word-form and non-word-
form. On listening the word 'Atma’, to have manifestation of the virtues
of soul within one-self is the word-form scriptural knowledge.

Non-word-form scriptural knowledge is of two kinds - Paryaya
Jinana (the least knowledge possessed by the micro organism) and
Paryaya Samasa (more knowledge than the minimum knowledge pos-
sessed by micro-organism). Some Acaryas have classified these into
twenty kinds based on destruction-cum-subsidence (Ksayopasama) of
karmas. The minimum scriptural knowledge manifested in the first
Samaya of the birth of a micro-organism is known as Paryaya Jiana.
Knowledge more than the minimum scriptural knowledge is called
Paryaya Samasa. A micro-organism does not attain the Right Knowl-
edge but gets wrong scriptural knowledge. Knowledge manifested by
touch etc. sense organ is sensory knowledge and by contact of that to
have knowledge whether it is beneficial or not is scriptural knowledge.
i.e. non-word-form of scriptural knowledge. Living beings without mental
faculty having one sense organ etc. do get only non-word-form scrip-
tural knowledge but those with mental faculty having all five sense
organs do get both types of scriptural knowledge.

'Sruta’ means knowledge acquired by listening to a subject or a
word. Although scriptural knowledge is preceded by the sensory knowl-
edge, but it encompasses all the subjects for description and education
and can be acquired by hearing. As such in the scriptural knowledge,
the content of 'Sruta' is a major factor. Therefore scriptural knowledge
is also called 'Sastra Jiana'.

Ty A

Birth-based Knowledge such as Clairvoyance

TN SATGATRERTOTH 13911
(373 -T2 : - 37 : -39 - TR0 | )
Bhavapratyayo(a)vadhirdevanarakanam. (21)
7eGTef : e — WAYed ; STEfer: — A () ; FARHTO
- 29 3R ARt & (BT 2 1)
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Meaning of Words : Bhavapratyayah - Bhavapratyaya i.e.
as a result of the birth; Avadhih - clairvoyance; Devanarakanam -
manifests in celestial beings and hellish beings.

GATY : vEveaa SrEfRF 8 S ARfRdl § o S 2 )

English Rendering : Bhavapratyaya (resultant of birth) knowl-
edge such as clairvoyance manifests in celestial beings and hellish be-
ings by virtue of their birth.

ZTehT - S g9, &9, I AT h G § w7 w9 gerf
TCIE ST 8, I8 SR 2 | 39 §1 4G 8 - Hauerd 3R OreH |

TATTH — Y HH o 36T I HHA qe S Sia hl 9=/ gt
2, 98 ‘wa’ e 2 o o et % a1 # wa i &, 97 wa-
eI AU el 8 | 3 3 b wa (F) H 98 7 g+t 2 3
TRt H =T 9 S #

TS — S foRE T foRiy ot oTdan 9 @R SEfuREE
1 % GEITH H g1, 38 [Ny e EuyH e sfafse wed
B Tg g FROT | Tg T TEAGIH Ffed TAWEIH AT TIH RO
F 9Td Tohgi-Tohegl Sfial =l i 7, @t = & |

HaTcqd e H W HafsEeRer w6 w0 eRuwE @ g,
Al I8 &I < 3N 0k 99T § 7™ & Tene gIa1 2 | 391 3Ta%d
2 o5 waucr sraftiEe we 29 i Il i S-St g 2 |

fefgll &1 off AT HARRH Ban g | FEiy defgt His v 6
2 aunfu delfgt o1 Sfia Tk a1 Tt © AT & I BT © | Tk A1 T
H 39 a1 HaId SR & ¢ 311 98 Sfia 38 Haed AR
I ST T R AT 2 | o SFH ofd T0T TRAEIH 3R TR Ih
Bld &, T TR R e T o |

TRAGRS al ol AU TRk BIa1 § Sdich [HeAgse ¢ai
Forafes = favgEE B 2 |
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Comments : The knowledge which manifests conditioned by
limitations of Dravya (substance), Ksetra (space), time etc. and knows
directly only the physical form of objects is known as Avadhi Jiiana or
knowledge such as clairvoyance. It is of two kinds - Bhavapratyaya
(owing to life-course) and Gunapratyaya (due to manifestion of corre-
sponding virtues).

Bhavapratyaya - The life-course of a soul gained due to rise of
age determining karma is known as 'Bhava' and the kind of Avadhi
Jiana in which life-course is the instrumental cause is known as
Bhavapratyaya Avadhijiana. This type of Avadijiiana is found amongst
all celestial beings and hellish beings in the varying degree.

Gunapratyaya - That kind of Avadhi Jaiana which manifests with-
out any consideration of life-course of a Jiva and manifests as a result
of rise of destruction-cum-subsidence of karmas (Ksayopasama
Nimittaka). It is an internal cause. It manifests to the Jiva having Great
Vows or partial vows but does not necessarily manifest to all of them.

In the Bhavapratyaya kind of Avadhi Jhana, the cause is the rise
of destruction-cum-susbidences of karmas but that rise takes place as
arule in the life-courses of celestials and hellish beings. It is of course
a fact that it manifests to all celestial beings and hellish beings in vary-
ing degrees.

Tirthankaras also possess Bhavapratyaya Avadhi Jiiana although
Tirthankara is not a life course. But the soul to take birth as a Tirthankara
comes either from heaven or hell. In that life-course the soul of
Tirthankara does have the knowledge such as clairyoance of
Bhavapratyaya type and while transmigrating, the soul of the Tirthankara
continues to be bestowed with that kind of knowledge such as clair-
voyance. As such the knowledge such as clairvoyance of the
Tirthankaras is not Bhavapratyaya kind but they are born bestowed with
Right Faith as well as knowledge such as clairvoyance and do not at-
tain the knowledge such as clairvoyance afresh in the present life-course.
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The Right Believer celestial beings attain right kind of clairvoy-
ance, where as the Wrong Believers - celestial beings attain erroneous
kind of knowledge such as clairvoyance termed as Kuavadhi or
Vibhanga Jiana.

The Gunapratyaya or Ksayopasama Nimittaka clairvoyance is
earned only by human beings and Tiryaficas but not all of them attain it.
It manifests only to a few of those five sensed capable souls who
possess mental power, have completed all their vitalities and are Right
Believers.

OISR

Volitional Purity-cause of Knowledge such as Clairvoyance
SNIITHR: Wgfarehed: TATOT 113311
(ernae - we-fashew: Qo))
Ksayopasamanimittah $advikalpah Sesanam. (22)

VegTYf ; gRNuvEAE: - GARE e (SEREE);
wgfasheu:— B W (ST, ST, T, TEEH, JEred IR
SFAfEd) ; NTOTE —WST 1 (3Feid ST iR Rk g 7))

Meaning of Words : Ksayopasamanimittah - arises from the
destruction cum susbsidence of karmas which obscure clairvoyance;
sadvikalpah - of six kinds (accompanying clairvoyance, non-accom-
panying clairvoyance, increasing clairvoyance, decreasing clairvoyance,
steadfast clairvoyance and changable clairvoyance); Sesanam - of the
remaining beings (i.e. human beings and Tiryaificas).

AT : erym Rfimes AR (30 e SEREE) B
TR T B SN o7 I Srufq A v faddl @ g 7

English Rendering : Ksayopasama Nimittaka Avadhi Jiiana

(or Gunapratyaya Avadhi Jhana) is of six kinds and is acquired by hu-
man beings and Tiryaiicas.
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Comments : The kind of Knowledge such as clairvoyance in
which the instrumental cause is the destruction-cum-subsidence of clair-

voyance obscuring karma is called Ksayopasama Nimittaka Avadhijiiana
(clairvoyance caused as a result of rise of destruction-cum-subsid-
ence). Although all kinds of manifestation of Knowledge such as clair-
voyance is due to rise of destruction-cum-subsidence of karmas, it is
called so as the main cause of its manifestation is destruction-cum-
subsidence and not the life-course. That is why it is also called
Gunapratyaya. It is of six kinds -

1. Anugami (Accompanying) - Knowledge such as clairvoy-
ance which accompanies the possessor in his occupied area or any
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other areas where ever he goes. It is also of three types - Ksetranugami
i.e. accompanies in all areas wherever the possessor may go;
Bhavanugami i.e. accompanies in the life-course where-ever the pos-
sessor may go and Ubhayanugami i.e. Ksetrabhavanugami - it accom-
panies the possessor in any area and life-course where-ever the pos-
sessor may go or take birth in the next life. That kind of knowledge
such as clairvoyance which follows the possessor in the areas other
than the place of origin and does not leave him is called Ksetranugami.
The knowledge such as clairvoyance which accompanies the possessor
in the next birth is called Bhavanugami. The knowledge such as clair-
voyance which accompanies the possessor in the other areas and also
in the other births is called Ubhayanugami.

2. Ananugami (Unaccompanying) - The knowledge such as
clairvoyance which does not accompany the possessor is known as
Ananugami. It is also of three kinds - Ksetrananugami, Bhavananugami
and Ksetrabhavananugami. That which does not accompany the pos-
sessor from one area to another but accompanies him only from the
present life-course to the next one is known as Ksetrananugami
Avadhijnana. That which does not accompany the possessor from the
present life-course to the next but accompanies the possessor from
one area to another is known as Bhavananugami. That which neither
accompanies the possessor from one life-course to another nor from
one area to another but only remains manifested in one area and one
life-course is known as Ksetrabhavananugami Avadhijiiana.

3. Vardhamana (Increasing) - That which continues to increase
as a result of increasing pious feelings is known as Vardhamana
Avadhijiiana.

4. Hiyamana (Hayamana) (Decreasing) - That which goes on
decreasing as a result of increasing non-pious or painful thoughts is
known as Hiyamana or Hayamana Avadhijiana.

5. Avasthita (Steady) - That which remains steady without any
increase or decrease in the limits within which it is manifested is known
as Avasthita Avadhijnana.
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6. Anavasthita (Unsteady) - That which continues to increase
or decrease is called Anavasthita Avadhijiiana.

Some Acaryas have classified clairvoyance in different ways also
i.e. Desavadhi (Partial Avadhi Jhana), Paramavadhi (supreme Avadhi
Jiiana) and Sarvavadhi (complete Avadhi Jhiana).

Out of these, partial clairvoyance can be attained by the beings in
all four life-courses; but supreme clairvoyance and complete clairvoy-
ance manifest only to those monks who are to attain salvation in that
very life course. Partial clairvoyance and supreme clairvoyance are
classified as minimum, excellent and minimum-cum-excellent (knowl-
edge). Complete clairvoyance is of only one type. Tirthankara Jiva as
an house-holder possess only the partial Avadhi Jiiana.

Acaryas have also classified clairvoyance in to thirteen kinds as
Desavadhi, Paramavadhi, Sarvavadhi, Hiyamana, Vardhamana, Avasthita,
Anavasthita, Anugami, Ananugami, Sapratipati, Apratipati,
Ekaksetravadhi and Anekaksetravadhi.

That Avadhi Jhana which comes to an end after its manifestation
is known as Sa-pratipati. Avadhi Jiana which meets its end at the at-
tainment of omniscience and not otherwise is known as Apratipati.
Avadhi Jiiana which manifests from one part of the body (of the pos-
sessor) is known as Ekaksetra Avadhijiiana. The Avadhi Jaana which
manifests from all parts of the body of the possessor without limitation
of one particular part is known as Anekaksetra Avadhijfiana.

Gunapratyaya Avadhijiana manifests as a result of attainment of
Right Faith, Great Vows or Partial Vows. It manifests to some Right
Believers, Great Vows-holders and Partial Vows-holders because voli-
tional purity leading to destruction-cum-subsidence of Avadhi Jiiana
obscuring karmas are far less amongst the innumerable kinds of mani-
festations of Right Faith, Partial Vows and Great Vows, in this uni-
verse. All the three kinds i1.e. Desavadhi, Paramavadhi and Sarvavadhi
Avadhi Jiiana are Gunapratyaya but Bhavapratyaya, as a rule, is only
Desavadhi.
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Kinds of Mind Reading Knowledge

HA YA 7 7=4: 113311
(ﬁ-ﬁgﬂﬁ 999 |

Rjuvipulamati Manahparyayah. (23)
YreqTef ; wmAfageradt — woEfd i fagemta; wwo: -
T (M) 7
Meaning of Words : Rjuvipulamati - Rjumati (simple mind

reading knowledge) and Vipulamati (complete mind reading knowl-
edge); Manahparyayah - mind reading knowledge.

GATY : I ST 3R fgemmid o $e & &1 TR R |

English Rendering : Mind reading knowledge is of two
kinds - Rjumati i.e. simple mind reading knowledge and Vipulamati i.e.
complete mind reading knowledge of all types i.e. complex as well as
simple.
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Comments : Manahparyayajiiana (mind reading knowledge) has

been defined under the comments of Satra nine. In this Sutra, two
kinds of mind reading knowledge is described. Rjumati Manahpa-
ryayajnana enables the possessor to know directly the simple and
straight thoughts about the objects with forms present in others' mind;
whereas by Vipulamati Manahparyayajiana, the possessor knows di-
rectly both simple as well as intricate objects present in others' mind.
By this knowledge one can read the thought present in others' mind
relating to the object with forms as well as about mundane beings. This
mind reading knowledge can not comprehend formless substances and
also about the liberated beings. This mind reading knowledge is able to
read others' mind located in human-world. It is specially to be noted
that human-world i.e. Loka is a circular one but according to some
Acaryas the subject matter of mind-reading knowledge is limited to the
Manusottara Parvata and not beyond or outside that. Some other
Acaryas are of the opinion that area of such a reading of human mind is
not the circular but has a rectangular shape having a length and breadth
each of 45 Lakha Yojanas. Out of its two kinds, Rjumati mind reading
knowledge can know only such thoughts which are straight and simple
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or are clearly characterized by the activities of mind, speech and body.
But Vipulamati mind reading knowledge can know even such thoughts
which are fully reflected, not reflected or partially reflected.

Mind reading knowledge originates from the space-points of the
heart of the possessor which is of the shape of a eight petals
blossomed lotus. As the Bhavapratyaya Avadhijfiana originates from
the entire body of the possessor and Gunapratyaya Avadhijiana from
the auspicious marks like lotus etc. in the body of the possessor, so
does mind reading knowledge originates from the physical form of heart.

This mind reading knowledge does not manifest to all living beings
in the four life-courses as is the case with the manifestation of
Avadhijiana. It manifests only to those monks who dwell in sixth to
twelvth stage of spiritual development and amongst them also, it mani-
fest to some erudite monks in vigilant restraint stage of spiritual devel-
opment (Apramatta Saryata stage) but may be, the possessor reaches
the Pramatta Samyata stage while applying it.

It may be mentioned here that some of the Acaryas have differ-
ence of opinion about the area in which mind reading knowledge oper-
ates. They hold that if the possessor of this knowledge is in the vicinity
of Manusottara Parvata, there is no reason why this knowledge could
not be applied for reading others' mind who may be located beyond
that Parvata because there is no lack of destruction-cum-subsidence
of karmas nor is it possible that this direct non-sensuous perceptible
knowledge would get obstructed by Manusottara Parvata. The area
for its applicability is defined only as 45 lakha Yojanas without any
other restriction.

T RIAH % e H TR
Speciality between kinds of Mind Reading Knowledge
Ty gaafararsan afgem: 11311
(P - sTaferaremeri g -Fasi: 1)
Visuddhyapratipatabhyam Tadvisesah. (24)
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Meaning of Words : Visuddhyapratipatabhyam - purity of
thoughts and infallibility; Tadvisesah - speciality between the two mind
reading knowledges (i.e. Rjumati and Vipulamati).

AT : wfomEt f fagfy o srufiur et FeewE B9 @ o
& G - 3 3 a1l ¥ HoEla v fagemfa T 6 far 21
English Rendering : The difference between the two kinds -

Rjumati and Vipulamati mind-reading knowledge is the purity of thoughts
(of soul) and infallibility i.e. it remains till attainment of omniscience.
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Comments : The purity of thoughts generated as a result of rise
of destruction-cum-subsidence of mind-reading knowledge obscuring
karmas is known as 'Visuddhi' i.e. pure passion-less feelings.

Owing to rise of conduct deluding karma, the possessor of mind-
reading knowledge dwelling in Upasantakasaya stage of spiritual de-
velopment because of his fall from the extreme position of restraint
conduct, his knowledge is called counterfalling (i.e. Pratipati). But the
one who dwells in the twelfth stage of spiritual development i.e.
Ksinakasaya, there is no reason for counter falling. Hence his knowl-
edge is undestroyable (Apratipati). In terms of purity of thoughts,
Vipulamati is superior to Rjumati in the context of Dravya, Ksetra,
Kala and Bhava, because last part out of infinite divisions made of the
object comprehended by Rjumati can be known by Vipulamati. Infinite
has infinite parts and as such higher & higher parts of knowledge be-
come finer and finer. In the context of undestroyability of the knowl-
edge, Vipulamati is superior as the possessor of the knowledge pos-
sesses ever increasing conduct but Rjumati is counter falling one be-
cause its possessors are found to have decreasing knowledge due to
rise of passions. In nut-shell, Vipulamati mind-reading knowledge mani-
fests only to those who are destined to attain liberation in that very birth
and ascend the ladder of spiritual development by destroying their
karmas, but there is no such rule for manifestation of Rjumati mind-
reading knowledge. Rjumati can also manifest to those who are to
attain salvation in that very birth and also to others. Similarly it can
manifest to those who ascend subsidence ladder of spiritual develop-
ment or to those also who may not ascend the spiritual ladder at all.
Because of these reasons, Rjumati is considered as counter-falling and
Vipulamati as undestructive or infallable mind-reading knowledge.

AT 3R 795 § farsivar

Comparision between knowledge such as Clairvoyance
& Mind Reading Knowledge

Tt g ettt satema  ud==t: |1¢ 1
(forsrfig - e -t -forwrer: srarfy-wa-aefem: 1)
Visuddhiksetrasvamivisayebhyo(a)vadhimanahparyayayoh. (25)
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yregTef : Tersyfig — oot <t Raferar; & — S A et
IFUR; W - JEA Jren; fawRsm: - 9Fd 9 e
rafam T — AR SR T:gEeE o (T 2) |

Meaning of Words : Visuddhi - volitional purity; Ksetra -
area up to which knowledge works; Svami - possessor; Visayebhyah
- object to be known; Avadhimanahparyayayoh - (difference) be-
tween knowledge such as clairvoyance and mind-reading knowledge.

gAY : fagfy, &m, st o fava Hi e sEfeE ik
T ° He a1 fowmar 21

English Rendering : Avadhijiana and Manahparyayajiiana dif-
fer in respect of volitional purity, area within which knowledge is mani-
fested, the possessor and the object of their knowledge.
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Comments : In this Satra, comparision between mind-reading
knowledge and knowledge such as clairvoyance has been made.
'Visuddhi' means purity of thoughts. As regards purity of thoughts, the
mind-reading knowledge manifests only to some increasing-purity-con-
duct erudite ascetics who are bestowed with some extraordinary pow-
ers and not to everyone; where as clairvoyance can be attained by all
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Jivas of all the four life-courses. The maximum area of manifestation
of Avadhijnana is the entire universe whereas the area of manifestation
of mind-reading knowledge is limited to human-world or 45 Lakha
Yojanas. In the context of the possessors, the mind-reading knowledge
can be attained only by a few erudite monks whereas Avadhijiana is
attainable by Jivas of all the four life-courses. As regards, object-wise
knowledge, the mind-reading knowledge has the capacity to know the
infinitesimal part of object with form known by Avadhijnana. Although
the area of applicability of mind-reading knowledge is smaller as com-
pared to that of Avadhijfiana, mind-reading knowledge is considered
superior because it encompasses subtler and wider variety of objects
and its possessor is able erudite ascetic due to his purity of volitions.

HiAH TR gasH &1 foawa

Scope of Sensory Knowledge & Scriptural Knowledge

afagaaieren geasaaduaay |15 1|
(wf-gaa: Fera: g2y mEuEy )

Matisrutayornibandho Dravyesvasarvaparyayesu. (26)
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Meaning of Words : Matisrutayoh - of sensory knowledge

& scriptural knowledge; Nibandhah - relation to; Dravyesu
Asarvaparyayesu - in all substances but only in their some modes.

AT : wlewH SR YaTE B v o v @ g6 aef gt
LR
English Rendering : The field or scope of sensory knowledge

and scriptural knowledge expands to all substances but is limited to
some of their few modes.
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Comments : Sensory knowledge and scriptural knowledge per-
vade all substances having form or no form but they do not permeate
all their modes. These (knowledge) know all the six Dravyas but only
some of their modes.

The use of the word 'Dravyesu' in this Satra covers all six sub-
stances - Jiva, Pudgala, Dharma, Adharma, Akasa and Kala. By mak-
ing use of these knowledge one can know some of the modes of these
substances but not all. Both these are indirect knowledge. Sense or-
gans have their limited capacity and extent of space of the substances
and as such all substances and their all modes can not be known with
the help of these. Even mind is also not so much capable as to know
the subtlest part of substances like Dharma etc.

AT 1 fors
Scope of Avadhijiiana

wiusaae: |19l
(F&g 399 |)
Rapisvavadheh. (27)
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Meaning of Words : Rupisu - mode or form of substances;
Avadheh - (is subject of) Avadhijiiana.

AT : YEfRE w wrey w9 oo § 71 eriq srafee w4
ST I ST 2 |

English Rendering : Substances with forms are objects of
Avadhijiana; i.e. by Avadhijnana one can know only those substances
which possess forms or which are embodied.
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Comments : Pudgala Dravyas (matter substances) have physi-
cal forms. In the mundane state, because of its association with matter
particles, the soul is also considered as having physical form. Dharma,
Adharma, Akasa and Kala substances are all form-less and as such
they can not be the subject matter of Avadhijfiana. In the mundane
state of soul, the subject matters covered by clairvoyance include mat-
ter particles having physical forms and the feelings of the soul as a
result of fruition of karmas, subsidence and destruction-cum-subsid-
ence of karmas; as these are the result of the association with karmas
having physical form. As such these all subject matters are covered by
Avadhijnana. Due to absence of karma particles in case of the feelings
generated on destruction of karmas, intrinsic nature of Jivas and sub-
stances like Dharma etc. are not covered by Avadhijiiana.
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Scope of Mind Reading Knowledge
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Tadanantabhage Manahparyayasya. (28)
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Meaning of Words : Tat - of that (i.e. subject matter of
Avadhijnana); Anantabhage - infinitesimal part of; Manahparyayasya
- mind reading knowledge.

AT - STt % forvayg e % s Wi # e
S Bt 2

English Rendering : The subject matter of mind-reading knowl-
edge is the infinitesimal part of the subject matter ascertained by
Avadhijiiana.
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Comments : In this Sitra, it is stated that the subject matter of
mind reading knowledge is extremely subtle when compared with the
subject matter of Avadhijiana. According to '‘Gommatasara' scripture,

the subject matter of Sarvavadhi Jhana is pure state of Pudgala Paramanu
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and the finest subject matter of Vipulamati mind-reading knowledge is
the Pudgala Skandha which can be dissociated in one Samaya and be
seen by sight sense organ.

The mind-reading knowledge can not know the infinite modes be-
cause it is impossible to have destruction-cum-subsidence of knowl-
edge obscuring karmas covering beginningless infinite modes.

AT 1 T

Subject Matter of Omniscience

AAgAII Y haered | 1281
(Fd-3=3-TITY haere |)

Sarvadravyaparyayesu Kevalasya. (29)
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Meaning of Words : Sarvadravyaparyayesu - all the sub-

stances with all their modes; Kevalasya - (is) subject matter of Omni-
science.

GATY : et w1 v wd gea o IR wd vt ¥ ) sriq
HIATH Tk @Y g gt gered i 3 I9h gt waiE @ SEar 2

English Rendering : The subject matter of Omniscience is all
the substances and their all modes i.e. it knows all the substances and
their modes simultaneously.
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Comments : The scope of Omniscience is all the substances
and all their infinite modes as it pervades all Dravyas, Ksetras, Kala,
specific Bhava and origin, decay and continuity of all substances. It
encompasses all the substances of the universe and beyond universe in
its perview. There is no knowledge superior to this knowledge and
there is no such knowable matter which is beyond the perview of this
knowledge. This knowledge is infinite knowable which gets manifested
after complete destruction of knowledge obscuring karmas. There-
fore, the four destruction-cum-subsidence kinds of knowledge like sen-
sory knowledge etc. can not exist after the manifestation of this knowl-
edge; nor do they exist.

Tk |1 Aty ¥ & I I

Capability of Simultaneous attainment of Knowledges

TRTEH TSI TR iea=T ag¥: |1301|
(T~ ST I - R e - 31 =g 1)
Ekadini Bhajyani Yugapadekasminna Caturbhyah. (30)
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Meaning of Words : Ekadni - begining with the first; Bhajyani
- can be possessed; Yugapat - simultaneously; Ekasmin - in (one)
soul; A Caturbhyah - up to four kinds of knowledge.

AT : T e T U1 T D A SR TR TH qh o
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English Rendering : A soul can possess from one upto four
kinds of knowledge simultaneously.
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IEfY IR TH-9FE Bd &, Fifeh 3 & = 7 310l STewenret gH
Y TF 1Y 8GR 2 |

78 off SeoieH1T § foF Tk 1 § us Wiy 3l @ <ferk = m I
vifehat &1t Tl 8, Afeh Tk TmT § T @ A S T B Hd
3; o1 Wil 3@ @ ffska @ St 21 Afd enfe =m e wifwar
ATt | Ttk T 8, foheg 0 e €9 B9 S A Bt #
TS TETEOl 4 1 Tl 19TE B 9T 8 el Shololzl| Yehe 2T 8,
TS IR AThAT TG & Ta1 & | FHC haciT o T haled
foam 7 a1 o= 99 € @ & S 7 e Afd enfe 99 wata w9 R
LRGSR

Comments : A soul can possess either one, two, three or four

kinds of knowledge at a time. But no one can possess all the five kinds
of knowledge simultaneously. When there is manifestation of only one
kind of knowledge, it is only omniscience because it is a complete knowl-
edge and an in-complete knowledge, can not co-exist with it. Accord-
ing to the author of 'Rajavartika' scripture, a soul may or may not pos-
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sess scriptural knowledge in the form of Angapravista etc. of one
Sankhyavachi. As such, even only one sensory knowledge alone may
also exist. Whenever there is manifestation of two knowledge, it will
always be sensory knowledge and scriptural knowledge as out of five
kinds of knowledge, these two as a rule are complimentary to each
other. The remaining three knowledge can manifest alone without mani-
festation of others. When there is manifestation of three knowledge, it
is either sensory, scriptural & clairvoyance or sensory, scriptural &
mind reading knowledge. These three kinds of knowledge are possible
in the incomplete stage of spiritual development and whether it is mani-
festation of clairvoyance or mind reading knowledge, sensory and scrip-
tural knowledges do manifest in either case. When there is manifesta-
tion of four kinds of knowledge, it would be sensory knowledge, scrip-
tural knowledge, clairvoyance and mind reading knowledge as their
manifestation is possible in the incomplete stage of spiritual develop-
ment; these can subsist simultaneously.

It may be mentioned here that although all the four kinds of knowl-
edge can remain to subsist in a soul at the same time, yet only one kind
of knowledge would activate at a time; the others would remain inac-
tive at that time, because sensory knowledge etc. are not natural at-
tributes of a soul but these manifest as a result of fruition of corre-
sponding karmas. As such when there is total annihilation of knowl-
edge obscuring karmas resulting in the manifestation of omniscience,
existence of any other knowledge resulting from fruition of karmas is
not possible. Therefore on manifestation of omniscience, except that
kind of knowledge, no other kind of knowledge like sensory knowledge
etc. or their modes in any form subsist.

[EE2INICIEDREicE|
Manifestation of Wrong Knowledges
afegarasEn o= 13911

(ufd-a-srae: fawi: =)
Matisrutavadhayo Viparyayasca. (31)
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STeRTY - wiasgaaTE: — A, g o sEfinm; fada:
- foodia/faem; = - R (T o) |
Meaning of Words : Matisrutavadhayah - sensory knowl-

edge, scriptural knowledge and clairvoyance; Viparyayah - contrary
i.e. wrong; Ca - and (righteous also).

AT : wiaw, gawe SR srafme fuda o 2 ¥ o Te
ot &d 2
English Rendering : Sensory knowledge, scriptural knowl-

edge and Avadhijiiana (clairvoyance) are contrary or wrong knowl-
edge as well as right knowledge.

21T : wfd, ga i sEfme fueamm off 8 § it awrge ot
B4 8 | 39 el = gafa, $ya qun Featy (gaty) 79 wed
21T weg g ° e iR gere o e goh 8 | 9 ° Cfoawi
Ieg |, T, smeged™ &1 2ias § | afawe SR ydu | uve,
fawia ot smegaE™ 4w IR W4 8, wferd sl § v 48 g

Comments : Sensory knowledge, scriptural knowledge and clair-
voyance may be wrong knowledge as well as right knowledge. The
wrong kinds of knowledge are known as Kumati, Kusruta and Kuavadhi
(Vibhangavadhi). The word 'Ca’ appearing in the Satra is to indicate
the integration of wrong and right knowledge. The word 'Viparyaya' in
the Satra is to indicate doubt, perversion and indecisiveness. In the
sensory knowledge and scriptural knowledge, infirmities like doubt, per-
version, indecisiveness are found but doubt does not subsist in the mani-
festation of clairvoyance.

faodia M &1 FR0
Causes of Wrong Knowledge

HeaaRauTEgT aasatHaad 11311
(Tq-3al: MR I8 FosT-3ucted: IHdad |)

Sadasatoravisesadyadrcchopalabdherunmattavat. (32)
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yreqTef : weEaY: — Hd 3N I #; srfadeg - ¥ T8 w;
TGTDBIICASH: — AT o371 o STTER TeW HAT; IHAAd — I ge
% THM |

Meaning of Words : Sadasatoh - in real and unreal; Avisesat

- does not discriminate; Yadrcchopalabdhe - to know according to
one's whims; Unmattavat - like a lunatic.

AT ;WA () 3R e (1) § ¥ T R I Go o GHH
o 3981 § e UV FH ¥ 98 Il IH | S g |

English Rendering : (A wrong believer) does not discriminate
between the real and unreal like a lunatic, who accepts things accord-

ing to his own whims and as a result even his real knowledge becomes
unreal.

Z1#T : ‘Tq Wee % o e N W ot ‘qreneeEntds %
ITER &l T Taen & Tered 219 Ugur KT =fey | AUt | I TeRd
TR TR 6 I A | Fareififg T7 o TgHR Tha | & A
a1 foremm S erEq 1 ord srfamE R

30 T g Theangfe ags it gon urTe ey | 6 TS B < T
G T o (R o 19d T 10 SSIHER et -dt T e,
T ol T, 1T hl 30 i Fgdl 7 | 39 & gl 7w @ saw
% wE wey 1 ol T8 o |

Ao, Yas 3R afeRm, e, arafere @ s=erel
FUE Y HEET Y 6 3¢ O faudid ®9 # 9o e o 7 | UE

feufa om oReH ¥ gt U™ d% UEd | 991 g ORAH |
e it w6t iy qomey w7

Comments : 'Sat' word has many meanings but according to

‘Tattvartharajavartika' scripture in the given context its meaning here is
'Righteous'. That is 'Sat' means righteous knowledge of Realities and
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'Asat' means wrong knowledge. According to 'Sarvarthasiddhi' scrip-
ture, the meaning of 'Sat' is 'existing' and 'Asat' means 'non-existing' of
the subject under consideration.

In this Satra comparision of a wrong-believer has been made with
a lunatic. In absence of right discrimination between truth & untruth,
according to his own whim, a lunatic sometimes by accident or chance
tells truth as untruth, sometimes truth as truth and sometimes untruth
as untruth. Similarly a wrong believer can not decisively discriminate
between the right and the wrong nature of Realities.

As a result of rise of delusive karmas in the form of wrong faith,
the right & wrong faith and the Anantanubandhi type of passions, the
sensory knowledge, scriptural knowledge and clairvoyance transform
in to a contrary way i.e. erroneous knowledge. Such a situation is fully
present in the first and second stages of spiritual development and in
the third stage, when there is a mixed state of wrong & right faith
karma fruition.

T A TRISE T TR
Purpose & Kinds of Stand-points
I TSI T R A vTeq e HEeav AT 7aT: 113311
(TH - TSR - AT - TS - X163 -HH HEE -TarydT: =4T: |)
Naigamasangrahavyavahararjusutra-
sabdasamabhiradhaivambhuta Nayah. (33)
yregTef ;AT - YW, WIUT - UUE; SUAEH — SIARN;
B - BIGA; I6Q — Weq; TAMEG — THINEG; TATHAT: —
TR qET: - T 2|
Meaning of Words : Naigama - figurative; Sangraha - gen-
eral or common or synthetic; Vyavahara - distributive or analytic;
Rjusitra - actual condition at a particular instant and for a long time or
straight; Sabda - descriptive or varbalistic; Samabhiruadha - conven-
tional; Evambhatah - specific; Nayah - stand-points.
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GATY : T, TR, FAIER, TG, VR, GAREG T T -
(wT) T & |
English Rendering : (The seven) stand-points are - figura-

tive, general or common, distributive, actual condition, descriptive, con-
ventional and specific.

21T - 43 Br 1 dent & vHm 3R 9 w1 Agfid weH R
THIOT § Sq % RO 9l 1 [ T BT @ | A E TR g fomi
1 ko foRaT ST R

T BT AT AT ;R oft fomy s wmer e s aren
foram 2 3 | TgAY | T % 31 WE § - gt T SR w79 |

ST 8 B A1 9 aft U Uk g | 7 A1 TET STEHE &
2, 7 IO g9F | 3T THEAT S STEEET % gl AN T&d & | gEfe’
g W EE - fo9 R, U@ e S B | A B gy w dr agg
o T 3797 T 3R Fohel & R Ff} Fomi o731 it 1R | 5791 98 "=
3 I ULV KAl 8, d9 98 TR geATieh T ShEadl § SN e 9%
o 3191 1 TRY Al B, 99 97 foeR ygiEnteies 99 e 7 | ot
g SR TRty gfeeat off weh-oft 7€ B, 399 oft o war 21 T
A o ol 37 a1 gfeedl & dgad § 4G Rl T © | getdehd o b
3R qETER % 9N - W $a 9 92 R T # ) gon ofee | famw
(wafar) i gaty gfee & @ (goa) 1mar & =2, Ve @ra T2 2 | T
Ffeefawm @ aat Mur-gumsmE 6t sma ¥ 2|

geATiofeh 79 oh T U § — T, TeUE 31N SIGER 79 | ugiaiois
T % TR W § - I, Weq, HAEG IR TAn T |

FT9 T ;T R 31 Ao § | Tged Wi o UTEsh ol ATH T3 hEd
21 W, foret S %k TgeU ¥ IW ATl W IS BT @ TR A9 T S
R 7 79 9% Fear 8 foh & Foardl a1 Fam oF ST @ § | I A aren
@ arad H Foerdl o gl o [ TeRdl s19an shom o o e o
B S T 2| AR g aren ot desav 3ueh W Sl THE ST 7 | T8
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Teh AHREG ¢ | Tt TR I ATheieal A U8 TEhRI o SHRUT S foer
39 B1d 8, o Tt T T e #

UIUE 9 ¢ IS AT = ®9 IF H Sl Gq €Y T G 7, I
W g TEeRt, gEr et ot e § T TR, aeft I T ®9 TR U
foram et for wegut S wiq &9 2, it T e s agg § & 7,
T TSR T 7 | I, I < fafay v qun fafim a@ i f oW ds
T TR T SEEY AT S g gt T foem R TR et haw
I 2, TE USUE 79 7 | TH YHR TAU A T FEd ¥ weft 1 Ay
BT 8, IH U HSUE T H ULV Al B |

HagR A7 : fafqe aegen & wh &9 ¥ agfeta w & arg off s«
3T foRIY ®9 4 Ay AT ATGRIF & AT AR B IUAR HH T THg
Bl qF 3G ORI €9 8 WG ek TRV KT 9Sd1 § | 9 e 7
T fim-fie YR o S H AT S TE BaT | gHfe S
fovm = TevEes B 1 99, Wil (W) 1 95T 91 e o 98T | 36
YR M o &F § O €9 9% Wt I 3R =ad QTR H 7 3R
< T o FER 3R G & THR & | TH TR ok GUFRUT B TS
2| U8 guFR ¥ g At o Seer @ i i § o 7

HIGA 79 ¢ I R g Fa 3R wfasaq w1 w1 W T weh
A AT IS T IS HT A UL AT 7, T8 Ry 7 2 |

II5g Y : AT o ITFAR Tog = o T3 wreg 1 Fomime yam
AT I6 99 7 | 1T, I06C o H1edH T 3 1 Y HH a1l I5g T
2| Ieg T U wEarE fafie wegi w1 s g9 W oft ue g ered
oA ToR ST B | 99, g, Wk, QLG SATfG U SIegl 1 U A
a1 2, W] IE THGAl GUH wied, forg MM I weal § 7, @&
e Yol | Rl | e 99 % heH § e off fomm R Smar 21

TafiEg T9 : S IeC o 3Tk 37T ol DI YUHT § Tk o 1Y
%I hEdl & Y AHTEG T Hed @ | S, T Ieg b b 7Y ¢ | Teg
g WIeg T Uy foRIY & &9 ¥ ®fg A1 RMg B, 1@ I8 T W @ ugu
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AT B | 39 7T % AR 1 Wisg, ford 1o a1 wered & forr wfeng & mn
¥, 98 Yeg B AL § I} 319 31 uerd <h Ak BT | S, 1S YA
Tk W AW et Gl T STITE e |

T 79 : S R Weg ¥ Bied g el 319 o Hed W E g
1 30 T | A 7, AT T, I8 T T 2 | T ER TS A
HEAT Thdl & S 98 TSEUE TRV LT gAT IWIEHH & T&1 & | 36
YR 99 G FEA A o 98 AT Hl &0 H @ 8 | TR AL @
Top Torelt TR < T TSI AT 9 ¥16G 1 TN AT Al 3ok @ 5Tel 39H

vee o1 Sgeaftiiig e off mfed g 2|
39 fodem @ T 2 foh It = ot qd Ao R svenm gen
el ST 2 |

Comments : Under the comments of Sitra six, a brief descrip-
tion of 'Pramana' and 'Naya' is given. By Pramana we get complete
knowledge about the attributes of an object but by means of Naya
(standpoint), states only one particular attribute out of several attributes
of a thing is stated.

General definition (Characteristic) of a stand-point : To de-
scribe an object in a relative context is a stand-point. In brief, a stand-
point is of two kinds - Dravyarthika Naya and Paryayarthika Naya.

In the universe, whether small or big, things are neither completely
similar nor completely dissimilar. In them there exist a mixture of both
similarity and dissimilarity. Therefore, it is said that an object is a mix-
ture of both general and specific. A person's inclination at times may be
towards the general part of an object and at times towards the specific
part. When it encompasses the general aspect or a side of an object, it
is called Dravyarthika Naya and when it encompasses the specific
aspect, it is called 'Paryayarthika Naya'. All the general and specific-
point of views are not always similar and they are also with some
differences. To highlight these differences in these two view-points,
further brief classification has been made. Dravyarthika Naya is of
three kinds and Paryayarthika Naya of four kinds - in all, of seven
kinds. It is not that there is no specific (Paryaya) view point while
considering general (Dravya) view point or general view-point while
considering specific view-point; these divisions are only from primary
and secondary point of views.

76 AT / TS / 33

Tattvarthasatram/First Chapter/33




Dravyarthika Naya is of three kinds : Naigama (figurative),
Sangraha (general, common or synthetic) and Vyavahara Naya (dis-
tributive or analytic).

Paryayarthika Naya is of four kinds : Rjusutra (Actual condi-
tion at a particular instant and for a long time or straight); Sabda (de-
scriptive or varbalistic); Samabhiradha (conventional) and Evambhata
Naya (specific stand point).

Naigama Naya (Figurative stand-point) : 'Naigama' means
purpose or intention. It only takes into account the purpose or intention
which is yet to be accomplished. For example, if some one going with
a purpose or an intention to accomplish a task is asked as to where he
was going. Then he replies that he is going to bring a small chopper or
a pen. As a matter of fact, the person answering is going to fetch only
the handle wood for the chopper or a small piece of a branch to make
a pen. The man asking these questions also understands the purpose or
the intention of the person answering. This is a way that social interac-
tion process takes place. All this is customery in social interaction.
Such practices are covered by Naigama Naya.

Sangraha Naya (General, Common or Synthetic stand-
point) : The synthetic stand-point is that which considers only general
or common attributes without taking into account specific ones of all
existence of sentient & insentient objects as a single class as there is
nothing in this world which does not have its existence. For example,
without consideration of different kinds and different varieties of cloth,
only to consider them as cloth is synthetic stand-point. Similarly when
we speak 'Armed Force' or 'Forest', we deal in synthetic stand-point.

Vyavahara Naya (Distributive or analytical stand-point) : Af-
ter synthesis of many things in a single group, when it becomes neces-
sary to analysis them or when it becomes necessary to use them for
social interaction, it is necessary to make its divisions in a specific
manner. When we say 'cloth’, it does not indicate about the different
kinds of cloth and therefore it is essential to have their classification;
for example, Khadi - cloth, mill made. Similarly the Dravyas existing as
a Reality are of sentient and non-sentient types. Sentient reality is also
of two types as mundane living beings and liberated souls. We have to
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classify them in many such ways. All such analytical approaches are
covered under Vyavahara Naya.

Rjusitra Naya (Exactly present condition) i.e. only present
state of an object : The stand-point which takes into account only the
present state of an object without any consideration of its past or future
states is known as Rjusatra Naya.

Sabda Naya (Descriptive Stand-point) : To use an appropriate
word in accordance with the rules of grammer is a Sabda Naya or the
use of the word that conveys the required meaning is a Sabda Naya. In
this stand-point when synonyms are used, they convey the same mean-
ing; for example, the words Indra, Sakra, Purandara etc. are all syn-
onyms having the same meaning; but such a similarity is for the use of
words having the same tense, gender etc. and is not in all synonyms.
This point is also considered in Sabda Naya.

Samabhiradha Naya (Conventional stand-point) : That stand-
point which accepts mainly that meaning of the word which is in vogue,
keeping aside several other meanings of the word. For example, the
word 'Go' has several meanings but it is commonly used for identifica-
tion of a specific animal (i.e. cow). As such this stand-point accepts
only - the meaning which is in vouge. According to this stand-point, the
word in common practice conveys a specific meaning and is always
used for that; for example the ascetic after observing fast for eight
days attaining liberation, is always designated as 'Astopavasi'.

Evambhita Naya (Specific stand-point) : The stand-point which
accepts only the meaning that is meant to be conveyed by the word
used at the time of use and not otherwise. According to this stand-
point, one can be called 'Raja’ (i.e. king) only when he reigns with a
regal scepter. Similarly the word 'Nrpa' be used only when he is pro-
viding protection to the people. The essence is that the use of the word
'Raja' or Nrpa' is only to be made when it conveys the meaning of the
present activity of the object.

From the above description, it is clear that succeeding stand-points
are subtler & subtler as compared to the earlier ones.

3 Ty Jumise: |

End of First Chapter of Tattvarthasatra.
°
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